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PREFACE —|/ Sno. GQ. | 

Although all that is best in p BEE Soe 
is embedded in Sanskrit, it is a pity that scant 
attention is paid to its study. Hymns too, 
notwithstanding their power for spiritual uplift, 
are consigned to oblivion. For those who are 
not conversant with Sanskrit and yet consider 
the hymns a great help in their spiritual life, 
we have brought out this book containing fifty 
representative hymns with English translation 
side by side. Nineteen of these appeared 
originally in the Prabuddha Bharata. The 
selection is calculated to meet the needs of 
diverse religious temperaments. The transla- 
tion has been made literal as far as possible 
without sacrificing literary grace. A few 
passages are obscure and difficult to translate. 
But we have tried our best to bring out a 
sensible meaning out of them. 

We send out this book with the hope that 
it will meet the needs of at least some who 
aspire after spiritual realisation. 


ADVAITA ASHRAMA, EDITOR 
Mavavati, HIMALAYAS 


January 8, 1934. 
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INTRODUCTION 


Prayers, Psalms and Hymns are common in 
all religions. We find them to be a funda- 
mental part of the religious literature of the 
_ world. Prayers and praise are the first means 
of spiritual growth everywhere. Then come 
meditation and reflection, reason and _philos- 
_ophy. It may be philosophical to believe in 
an Impersonal God, immanent in nature, but 
so long as man is conscious of his limitations, 
he cannot but worship a Personal God, on 
_ whom he depends at every step in his life and 
at whose feet he can pour out his soul. Man 
_ feels himself weak and wants some one on 
whom he can depend for help. He wants 
a something concrete which he can grasp in the 
_ hours of his trials and difficulties, a Being to 
whom he can offer his love and devotion and 
who would in return love and care for him. 
That is why we find the idea of a Personal 
God in almost all religions. With the idea of 
such a God come devotion and worship, and 
brayers and hymns are but the natural outcome 
_ 9f one’s conception of that Personal God and 
oa one’s relation with Him. 
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Though in Hinduism the culminating relig- 
ious thought is the doctrine of oneness 
preached by the Vedanta, yet in the Vedas 
themselves we have also the idea of a Personal 
God, the Lower Brahman, and the idea of 
Bhakti, which is but yet in seed form. The 
Mantra portion of the Rig Veda is nothing but 
a collection of hymns. This ideal of Bhakti, 
however, is fully worked out by the Puranas 
and illustrated by the lives of kings, saints, 
and Incarnations. 

The Hindu being pre-eminently spiritual, 
whatever ideal he took up in the field of 
religion he worked it out till it became infinite 
and all-embracing. As a result we have in the 
Puranas hymns, in which the same spirit which 
sang forth the glories of the Atman in the 
Vedas, is pouring forth in ecstatic song its love 
for God. In these hymns is revealed the 
mystic soul of the Hindu, sweet and devotional. 
It attains to high states of ecstasy through these 
songs and symbols. It knows no peace till it 
finds God and establishes the sweetest of rela- 
tionships with Him. He is its master, friend, 
father, mother—nay, the beloved. An intense 
passionate love for God is the chief note in all 
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these hymns. The result is the creation of a 
devotional literature of exquisite beauty un- 
- surpassed by any other religious literature of 
the world. We find these hymns or Stotras 
as they are called in Sanskrit, not only in the 
Puranas but in the writings of all great re- 
formers and saints. Even that great Advaita 
Kesari Acharya Sankara could not avoid the 
temptation, and we find in his writings some of 
the most beautiful hymns ever written in 
Sanskrit. Such hymns are found not only in 
Sanskrit but in the vernaculars also. The 
religious revival of the 12th century was a 
popular movement and though Ramanuja who 
gave a philosophic background to the revival, 
wrote in Sanskrit, the other great saints and 
reformers of the period wrote.in the language 
of the people. These hymns in Sanskrit and in 
the vernaculars have appealed to the race 
greatly and have thus attained a wide popu- 
larity. They play an important part in the 
religious lifé of the people. 


GENERAL CHARACTERISTICS OF HYMNS 


The Stotras (hymns) include praise, prayer 
and meditations ; also sometimes Mantras, 
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which are spiritual incarnations said to produce 
certain desired ends when accompanied by 
appropriate rituals and ceremonials. Leaving 
aside these Mantras, the Stotras include prayers 
and entreaties for deliverance from the ills of 
this Samsara or relative existence from which 
God alone can deliver one. These hymns fall 
under two categories. In the one there is 
complete confidence in Divine benevolence and 
unlimited grace, which gives even to the greatest 
of sinners hopes of salvation: ‘‘ As the best 
of the Raghus (Rama), when even that most 
heinous sinner, the raven (which insulted 
Sita), was forgiven by Thee because it took 
refuge at Thy feet, and since as Krishna, 
Thou hast granted Moksha (liberation) full of 
Bliss even to the King of Chedi (Shishupala) 
who had wronged Thee birth after birth, what 
sin is there which Thou wilt not forgive!’’ 
(p. 78). These hymns often end in a mystic 
communion with God. 


The other group makes the Divine grace 
conditional on _ self-purification which alone 
makes one deserving of such a grace. The 
hymns in this group are marked by a spirit of 

sg 
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self-abasement, with confession of sins, repent- 
ance and promises of reform, as for example, in 


the following stanza where one chastises one’s 


mind: ‘‘ Having renounced all desire, having 
given up reviling others and attachment to 
sinful conduct, having directed the mind to 
Samadhi and meditating on the Lord seated in 
the Lotus of the heart, worship Viswanath, the 
Lord of Benares’’ (p. 38). 

The Stotras, as a rule, are written in simple 
language. Sometimes, however, they are 
written in conventional language, and embody 
elaborate symbolism. On account of this the 
ordinary man, not initiated into their esoteric 
meaning, finds it difficult to understand them. 
In this class can be put Hymn to Devi, 
(Brahma’s prayer to the Divine Mother in the 
Chandi) and also Hymn to Tripurdsundari by 
Sankara where especially the references to 
wine etc., may be repugnant to one who is not 
initiated into the conception of the Devi and 
the rituals of her worship according to the 
Shakti cult. Another great difficulty in under- 
standing these hymns, a difficulty which 1s 


‘more or less common to all the hymns, is our 
jack of familiarity with our vast mythology 
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and the incidents narrated and the epithets 
used therein, to which there are frequent refer- 
ences in these hymns. Though the funda- 
mental note of these hymns is devotional, yet 
we find in most of them a philosophy which 
characterises the whole trend of these hymns. 


THE CONCEPTION OF SHIVA, DEVI AND VISHNU 


The hymns group themselves round the 
different aspects of Godhead in Hinduism. 
Chiefly these are Shiva and his consort Uma, 
known also as Kali, Durga, Tripura, etc., and 
Vishnu and his Incarnations, Rama, Krishna 
and others. Besides these we have the philo- 
sophic and didactic hymns based on the teach- 
ings of the Upanishads. 

Shiva is the God of destruction. He is 
Rudra, the terrible. As he represents the 
darker side of nature he is regarded as dwelling 
away from the haunts of man, in the mountains 
and forest retreats or the cremation grounds, 
wearing a garland of skulls and_ besmearing 
himself with ashes. But then man never likes 
to look at the darker side of life and so this 
terrible aspect of Shiva is softened by deginess 
and he becomes in time a benevolent God. 
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He is easily appeased by prayers. Yet this 
darker side of his nature is not completely 
forgotten. He is the God of gods, powerful, 
generous to a fault, the Auspicious One. He 
is the great Yogi’ rapt in meditation, free from 

all desires, the emblem of purity and the con- 
queror of lust, the selfless one who drinks 
poison for the good of the world. He is the 
great Teacher of teachers, the grantor of 
knowledge and bliss, the Lord of Girija, and 
finally he is the Supreme Being beyond all 
duality and thought. In one word, he repre- 
sents the sublime aspect of God and all the 
hymns about Shiva deal with this aspect of 
Godhead. 

Shiva’s consort is Uma. At first she is 
Haimavati, Parvati, the daughter of the moun- 
tains. But in time she is regarded as the 

_ Goddess of Shakti or Power. She is the 
creative power, the female principle, the Great 
Mother. The first idea connected with this 
Mother-worship is that of power at at 
aaaAy afeeam afeuat! ‘‘ She who exists as 

_ power in all beings.’’ at alsaafa at. faqafa 2: 


om qm: F SEMTAA, | ‘* He who eats food 
. loes so by me. He who breathes, sees, and 
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hears, does so by me.’’ Again, a eT War- 
a@atfa—‘‘ I stretch the bow for Rudra (when 
he desires to destroy).’’ She is the Primal 
Energy whether in the form of evil or good. 
She is the power that makes‘ us live and die, 
happy and miserable. She is everywhere and 
in everything. With the conception of God- 
head as Mother, the one-sided view of God as 
the cause of everything good ceases and He 
becomes the God of good and evil, virtue and 
sin in one. @f wt ga fear Bag GEE 
‘“ Who art Thou O Blessed One, the doer of 
good, whose holy hands hold pleasure and 
pain.” Wyre a qt Wada ara: —° The 
shade of death and immortality, both these, O 
Mother, are thy Grace!”’ 

This aspect of Godhead makes the devotee 
love even the destructive and dark forces of 
nature, seeing God in them. Though the 
mother beats the child, it clings to her all the 
more, crying, mother, mother. The  general- 
ity of mankind fly from all that is terrible. 
Even a great hero like Arjuna could not stand 
the vision of the Universal Form and we find 
him praying: “‘Having seen Thy immeasurable 
Form ... the worlds are terrified and so 
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am I... show me, O Lord, that Form of 
Thine . . . diademed, bearing a mace and 
discus ; Thee I desire to see as before etc.”’ 
The world worships ease and pleasure. There 
are very few indeed who love the terrible. 
- But then the highest idea of freedom is beyond 
both. So we have to face evil as well. We 
must learn to love and worship God in sorrow 
and sin, when alone we can realize the ultimate 
Truth. 
‘“Lo! how all are scared by the Terrific, 
None seek Elokeshi (Kali) whose form 
is death, 
The deadly frightful sword, reeking 
with blood, 
They take from Her hand, and put a 
lute instead! 
Thou dreaded Kali, the All-destroyer 
Thou alone art True, Thy shadow’s shadow 
Is indeed the pleasant Vanamali 
(Krishna).’’ 
Again : 
‘‘ Who dares misery love, 
And hug the form of death, 
Dance in destruction’s dance, 
To him the Mother comes.’ 


’ 
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When we can make a funeral pyre of all 
our desires, enjoyments, etc., then alone in 
the cremation ground of such a heart does the 
Mother manifest. But the majority shrink 
from such a Mother. They put on her neck a 
garland of skulls, and the next moment call 
her all-merciful and wink at the other side of 
her nature, ‘‘for, such a God, they think, does 
not lighten the world’s misery. They want a 
God who identifies Himself with His children’s 
sorrow, and does them no wrong.”’ 

To those who cannot appreciate the sublime 
and terrible aspect of Godhead, Hinduism 
gives the Vishnu ideal. The loveableness of 
God, His greatness, majesty, and grace also 
appeal to man and cause love and admiration 
in him. The sweeter side of life has contrib- 
uted much to the ideal of Vishnu. The 
terrible and destructive side is forgotten and its 
counterpart is taken up. Vishnu is the God 
who feels for mankind in their miseries and 
incarnates himself as man and lives among 
them, shares their woes and miseries, works 
for their good and shows by his life the way 
out of this relative existence. He is the All- 
merciful One. Of his Incarnations, Rama and 
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Krishna have the greatest influence on the 
Hindus. Rama is the ideal man, the embodi- 
ment of truth and morality, the ideal son, 
husband and, above all, the ideal king. 
Sri Krishna, however, has a place in the heart 
of a greater number of people in India, so 
much so that he is regarded as the Lord Him- 
self while other Incarnations are but partial 
manifestations. He is the God of faith and 
love, revealing himself even to those who are 
ignorant, but full of faith. He is the highest 
ideal of the religion of love exemplified in the 
love of the Gopis for him. Their one prayer 
was to have love for love’s sake. In this love 
there was no room for fear or temptation. It 
is difficult for us to understand the love of the 
Gopis and we are apt to find impure things in 
it, steeped as we are in worldly ideas of sex, 
money, etc. This love of the Gopis has been 
made the theme of many a hymn by many a 
saint to express his heart’s longing for the 
Lord, his Beloved. Human language is 
necessarily defective, limited and finite and as 
such unfit to express adequately the infinite 
idea of love. One can at best give a symbolic 
expression to it using the love symbols known 
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to man. The strongest love, however, in this 
world is between man and woman and hence 
the Divine love has often been clothed in this 
human garb. ‘‘ Oh, for one, one kiss of those 
lips! One who has been kissed by Thee, his 
thirst for Thee increases for ever, all sorrows 
vanish and he forgets love for everything else 
but for Thee and Thee alone.’’ 

This has, however, given rise to criticism 
from many quarters. These critics think that 
from the standpoint of religion it is a perver- 
sion. According to them, it makes God in- 
different to morality, at any rate, not essen- 
tially righteous, and there is, therefore, no 
connection between Bhakti and character. 
Rather a hasty and foolish criticism. These 
critics have not the patience to see that it is 
- men of the type of Suka and Sri Chaitanya— 
Paramahamsas who have gone beyond the 
bondage of the senses—that teach this highest 
ideal of love. So, we have to be careful lest 
we trespass on grounds forbidden to us, 
ordinary mortals. It is beyond our intellectual 
comprehension. Only those who have drunk 
deep of the cup of love can understand it. As 
to ‘perversion,’ what religious ideal is there 
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that has not been perverted by man to suit his © 
own sensuous purpose! 


SPIRIT OF TOLERATION 


A characteristic feature of Hindu culture is 
its spirit of toleration. The whole history of 
India is but the working out of this one ideal, 
“Truth is one, sages call it variously.’’ This 
has been again and again emphasised at 
different epochs of her history by sages like 
the Vedic Rishis, and Incarnations like Sri 
Krishna. We are not to think that Shiva is 
superior to Vishnu or Devi to Shiva, but it 
is the same One by whatever name we may 
call Him. This ideal is often the theme of 
many a hymn: “‘ He who is worshipped as 
Shiva by the Shaivas, as Brahman by the 
Veddntins, as Buddha by the Buddhists, «as 
Kartd by the Naiydyikas (logicians) versed in 
reasoning, as Arhat by those who are devoted 
to the Teachings of Jinas, as Karma by the 
Mimémsakas—may that Hari, the Lord of the 
three worlds, fulfil our desires’’ (p. 1). 


SENSE OF SIN AND NEED FOR FORGIVENESS 


In some of these hymns there is a con- 
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sciousness of sin and the consequent need for 
forgiveness. In the ‘‘Hymn of Surrender to 
Hari’ (Harisharandshtakam) by Sankara, we 
find this sentiment. The devotee trembles 
before the very memory of his sins and yet he 
has an intense faith in the Lord which he is 
not able to put in any earthly object or rela- 
tion: ‘‘The very memory of my past mis- 
conduct makes me tremble with fear’’ (p. 59). 

“Neither brother, father, mother, wife, nor 
son, neither pride of birth nor sufficient power 
I have, nor do I see anyone to help me; there- 
fore, O Wielder of the conch, I take refuge in 
Thee’ (p. 57). 

In some hymns we find trust in God based 
on the fundamental ethical qualities as in 
afaagaqaa facut gaa aa: waa faqaangeray | 
etc.,—‘‘O Lord Vishnu, destroy my arrogance, 
curb the evil propensities of my mind, bring 
to cessation this mirage—the world of sense 
objects’ (p. 61). Of a similar strain is the 
‘‘ Hymn to the Mother craving forgiveness ’’ 
(Devyaparadhakshmapana-stotram) by Sankara 
where the element of trust in God is the 
fundamental note of the whole hymn. She 
is the Mother, and the mother is never bad 
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however wicked the son ; so he who worships 
the Mother is sure to be saved: ‘‘ Whatever 
faults of omission I might have committed, 
forgive me, for a bad son may sometimes be 
born but a bad mother never’’ (p. 123). 


HYMNS OF MERE DEVOTION AND PRAISE 


A large number of hymns relate to 
devotion and praise merely. To this class 
belong hymns to Tripurdsundari, Annapurna 
and Shivapanchdkshara-stotram by Sankara. 
Hymns of the kind “‘Hymn to Shiva in 
names’ (Shivandmdvalyashtakam) are pecu- 
liar to Hinduism. They merely give the 
names and epithets of the deity which bring 
to the mind of the devotee various acts of 
heroism or grace performed by that deity. 
Hindu mythology which is so very rich 
supplies any number of such names and 
epithets for any deity, which, arranged in 
poetic setting, produce a great devotional 
attitude in the minds of the devotees who 
chant them. ¥ aexqgHaatas J ear fate 
fatty sea aay—‘O Lord of the universe 
who hast the moon for Thy diadem, slayer of 
Cupid, wielder of the trident, the Immovable 
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One, who resideth in Mount Kailas, the Lord 
of Girijad, the God of gods, the Auspicious 
One’’ (p. 28). 


PHILOSOPHIC HYMNS 


In the last group, viz., the philosophic 
hymns, the Vedantic maxims and ideals are 
preached through song and symbol. Most of 
this class are by Sankara whose chief work 
was to spread broadcast the Vedantic ideals 
throughout the country and thus bring the 
race back to the pristine Upanishadic culture 
from which it had drifted under the Buddhistic 
influence. In the Charpatapanjariké-stotram 
Sankara strikes the key-note of the Hindu 
culture, viz., renunciation. He brings to our 
minds with all the fervour of a man of 
realisation the evanescent nature of every- 
thing to which we cling out of our ignorance. 
The same is depicted in the Dwédasha- 
panjarika-stotram also. ‘‘O fool, give up the 
desire for wealth, be discriminative and culti- 
vate dispassion in your mind;’’ ‘‘Do not 
boast of thy men and wealth or youth; the 
all-devouring Time takes all these away in a 
trice’’ (p. 199), 
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As already pointed out, synthesis of ideals 
is a characteristic of the Indian mind. In 
Abhildéshashtakam which occurs in Brahma- 
vaivarta Purdna there is a synthesis of Jnana 
and Bhakti. The Vijnanin who is blessed 
with such a realisation sees the Impersonal 
in the Personal, and vice versa. Such a dis- 
tinction usually made by the ignorant between 
these two ideals is to him a meaningless one. 
We have the mystic union of the true philos- 
opher and the true devotee represented in this 
hymn: ‘“‘Thou hast neither ancestry, nor 
birth, nor name, neither hast Thou form nor 
virtue nor country. Being even thus, Thou 
art the Ruler of the three worlds and fulfillest 
all desires. Therefore do I worship Thee’’ 
(p. 215). 

“Hymn to Brahman’’ (Brahma-stotram) 
sings the glory of the Absolute in manifesta- 
tion, the God transcending the universe of 
phenomena though immanent m it; ~ rhe 
depth and accuracy of philosophic thought 
combined with the earnestness and simplicity 
of expression of prayer to be found in this 
hymn is hardly surpassed by others of its 
kind: ‘Thou alone art fit to be the refuge, 
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Thou alone art the adorable; Thou art the one 
cause of the universe and Thou the omni- 
form; Thou alone art the creator, preserver 
and destroyer of the universe; Thou alone art 
the Supreme, Immovable, and Immutable ’’ 
(p. 219). 

Another beatutiful hymn is the Pardpujéd, 
in which we have a new note. It talks of the 
impossibility of offering worship to the 
Supreme: “‘What place is there in which to 
invoke the Infinite, or what can serve as a 
seat for Him who contains within Himself all 
existence? How can we offer Pddya (water 
for washing feet), or Arghya (oblation of 
Durva grass, rice, etc.), to one who is pure 
Spirit or Achamana (water for rinsing) to one 
who is eternally pure?’’? ‘‘How is the making 
of Pradakshiné (circumambulation) possible 
to the Limitless, and obeisance to one who is 
indeed without a second ?’’ (p. 229). 

What an absurdity, says the hymn, to 
indulge in this so-called worship. Blessed 
indeed is he who can perform this highest 
worship in which the individual is lost in the 
Absolute. 


Finally comes the bold note of the Advaitic 
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teaching. Nirvanasatkam or ‘‘The six stanzas 
on Nirvana”’ and Vijndénanaukdé or ‘“‘The Boat 
of Knowledge,’’ which belong to this class, 
reflect the spirit of oneness as taught by the 
author, the great Sankara. Brahman alone 
is real; the world has but a phenomenal 
existence having its basis in Maya or 
Nescience. The individual soul is in reality 
nothing but Brahman Itself: “‘That Atman— 
through the ignorance of which appears this 
multiform universe, and at the dawning of 
whose knowledge it is immediately destroyed 
in toto,—which is beyond speech and mind, 
pure and  free—that eternal Supreme 
Brahman am I”’ (p. 259). 

In short, these Stotras or hymns are the 
simple and concrete expressions of the relig- 
ious experience of the race. 


PRAYER 


4 fia: aquaa fra afa sata qattecat 
aia ag af sarraza: wetfa aarbrar: | 
safaea aagraaca: Bata ATATIAT: 

ast at fizarg abaand FarAeN ate: I 


He who is worshipped as Shiva by the 
Shaivites, as Brahman by the Vedantins, as 
Buddha by the Buddhists, as Karta by the 
Naiyayikas (logicians) versed in reasoning, as 
Arhat by those who are devoted to the teachings 
of Jinas, as Karma by the Mimamsakas,—may 
that Hari, the Lord of the three worlds, fulfil 
our desires. 


TREATAT_ | 


TEA TRAcITSzal AWAIT: | 
SIT GE HA TH ofA AA: | 8 Il 


SRAVSHVSHTAIE AT AT ATIATT | 
aqad afar Fa sen eiteyTa aa: tl 1 


DUUAATAIA AAAATSTHAT | 

agatitad Fa Tat ofA aA: iS 
erat AFH saa Aa Hal ACATT | 
aad afin Fat at eftayTa aa: | 8 I 


fazan qfteqa’ Sart aarracq | 
aad aad Aa vet eftyTa aa: Hi & I 


aaafatnicaaqaaagaa | 
AAARTRTAT AEH HATA AA: lg 


HYMN TO THE GURU 


rt. The Guru (spiritual teacher) is Brahma, 
the Guru is Vishnu, the Guru is the Lord Shiva, 
the Guru is verily the Supreme Brahman. 
Salutations to that Guru! 


2. Salutations to the Guru who has made. 
it possible to realise. Him by whom this entire 
universe of movable and immovable objects is 
pervaded. 


3. Salutations to the Guru who with the 
collyrium. stick of Knowledge has opened the 
eyes of one blinded by the disease of ignorance. 


+4. Salutations to the Guru who has made 
it possible to realise Him by whom all this 
world, animate and inanimate, movable and 
immovable, is pervaded. 


5. Salutations to the Guru who has made 
it possible to realise Him who as consciousness 
pervades the three worlds with their movable 
and immovable objects. 

6. Salutations to the Guru whose form is 
radiant with the jewel of Vedanta and who is 
the sun that causes to blossom the lotus of 
Vedanta. 


4 ALTAR FLOWERS 


Dae: mead: seat sqiatatat face: | 
fargarnarataedet ATTA AA: MN Il 


AMAT HAARSEATAATSN ATLA: | 
ahaghnazra a aan eft] aa 5 I 


DAHAAA MAHATMA | 
SCHAAR AEA SATA AA: NE I 


SUTTT WAAATAT ATV AIT: | 
FET UFITH GITH A MITA AA: Il 2 I 


a TUcas aa A WHIT AT: | 
araatara ot atta aE STA AA: 1 V2 I 


AaArT: ssa ARTS: ASVTATE: | 
AACA BaATAAT aen ofyTa AA: 1 LR IN 
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7. Salutations to the Guru who is the 
Supreme Spirit, eternal and serene, who is be- 
yond ether, pure, beyond Bindu, Nada and 
Kala.* 

8. Salutations to the Guru who is estab- 
lished in Knowledge and Power, who is adorned 
with the garland of Knowledge and who grants 
both worldly prosperity and liberation. 

g. Salutations to the Guru who by setting 
the fire of Self-knowledge burns away the fuel 
of Karma (resultant of past work) accumulated 
through innumerable lives. 


to. Salutations to the Guru the water 
‘touched by whose feet completely dries up the 
ocean of this Samsara (relative existence) and 
makes one realise the Supreme Wealth. 

11. There is no higher truth than the 
Guru, no higher penance than (service to) the 
Guru, and there is nothing higher than Realisa- 
tion. Salutations to that Guru! 

12. My Lord is the Lord of the universe, 
my Guru is the teacher of the universe, and 
my Self is the Self of everything. Salutations 
to that Guru ! 


1. These represent the subtle aspects of the mystic syllable 
‘Om.’ 


6 ALTAR FLOWERS 


TRUST WE: WASaaT | 
We: grat anfea TEA oftgTa aa: Nl tS 


Jats WAGE Fae aragfay 

srardtd Wrage AaAeATseAT | 

am faced fanenad watery 
arardtd fagueted aes’ ft aah yy ve tl 
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13. The Guru is the beginning of the 
universe, yet he himself is without a beginning ; 
the Guru is the highest deity ; there is none 
higher than the Guru. Salutations to that 
Guru ! / 

14. Salutations to the true Guru who is 
the embodiment of the Bliss of Brahman and 
the bestower of supreme happiness, who is 
detached, Knowledge personified and beyond 
duality, who is like the sky, and-is indicated 
by such Vedic dicta as “Thou art That,’’ and 
who is One, eternal, pure, immovable, the 
witness of all the changes in the Buddhi 
(intellect), beyond all states and devoid of 
the three Gunas.’ 


2. Sattva, Raj&as and Tamas, the components of Prakriti or 
Primal, Energy. 


afaorgfaeatar | 
fea zupunaatige faarataq 
qearacata ara setae zat tara | 
a: BratHed TaTIAaa Taare, 
aed often aa ag ottzferorrga Ul 2 I 


dtaeavattargal aad ehifaned GA- 
HarHladanmnl shoals asaaAMHay | 
arate faqerary aerate a: <assar 
aren stead an ez eftahrorgaa | 2 


AAT CFU GAAHAAH ATF ATA 
araraeaaaita Izaaa A TaeaTsrars | 
ACH AH RIA FACT rataaierat 
AEA TERIA aM TF oftg hogy il 3 


HYMN TO DAKSHINAMURTI 


1. Seeing the universe contained within 
Himself, like a city seen in a mirror but 
appearing as if produced outside through 
Maya or illusion, as in sleep—as being really 
in the Self, He who realises at the time of 
spiritual illumination His own immutable Self 
alone, to Him incarnate as the blessed Teacher, 
to Sri Dakshindamurti, is this salutation. 

2. He who, like a juggler or a great Yogi 
spreads out this universe, but does it out of 
his own will? the universe which exists in- 
determinate like the germ of a seed, and is later 
on diversified by the difference arising from the 
notion of space and time created by Maya, to 
Him, incarnate as the blessed Teacher, to Sri 
Dakshindamurti, is this salutation. 

3. He whose manifestation, the essence of 
which is reality, appears as the object of ficti- 
tions notions, who imparts direct enlightenment 
to those who have resorted to Him by the 
Vedic teaching ‘‘Thou art That,’’ and through 
immediate perception of whom, there is no 
more return to the ocean of worldly existence, 
to Him, incarnate as the blessed Teacher, to 
Sri Dakshinamurti, is this salutation. 


IO ALTAR FLOWERS 


ATA ATTRA TT ATT, 

ald FEA F AGUHCTGM ae: Esa | 
Bardtta aka wrdagarcaacaaed AA 
ae sitqeqaa an xd sftafaorga i e i 


ad crrattiegaroaty sai af a get fe: 
aaa amas Tarcaetata Bra asi asa: | 
AAT HASTA HAART AAAS 

aee oitqqEnay an xz oite rota th x 1 
UQARA AAT RVSAM ATTA TTA 
WA: ACMTAELTA AISTATT A: TAL | 
ITAA TATA 7: TATA 

cee ofEaa am xg ofteFerorAga A ¢ I 


aera saaey amr aatqaqemeaty 
AMTALATATATAA AAA: ACT AT | 
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4. He whose intelligence vibrates outside 
through the eye and other sense-organs, like the 
bright light of a great lamp placed inside a jar 
with various holes, and after whose shining this 
whole universe shines, to Him, incarnate as the 
blessed Teacher, to Sri Dakshinamurti, is this 
salutation. 


3. He who destroys the terrible infatuation 
created. by the play of the power of Maya, of 


those who consider themselves as the body, or 


the Prana, or the senses, or. the changeful in- 
tellect, or as the void, and through error de- 
clare themselves repeatedly to be a woman, or 
a child, or blind, or an idiot, to Him, incarnate 
as the blessed Teacher, to Sri Dakshinamurti, 
is this salutation. 

6. He who goes into deep sleep on the 
withdrawal of the senses and becomes only 
Sat covered by Mayda, like the sun or the 
moon in an eclipse, and who on awaking re- 
members to have slept, to Him, incarnate as 
the blessed Teacher, to Sri Dakshinamurti, is 
this salutation. 

7. He who through auspicious gestures 
reveals to His worshippers His own Self which 
persists even when childhood (manhood, old 


an 


12 ALTAR FLOWERS 
arcana THttatita aNat al ATA Azar 
Tee stay aa xz oftehrorrgaa i i 


Peat wala aera aaa: 
freararaaa aia faqarancaar Baza: | 
eat Sata at a TI Get Araratcartaa- 
raeh ofigeqaa aa xz sited | 5 I 


qeraaistasaagaa fat: qar- 
franatta acracrenatad aeata Aero | 
aratenaa fara faamat qearcqcennteait- 
eared oftqegd a aa ag vitefroraa yy e | 
aalcncatata epcinatad aearaatieaa 
AST VATA GataaTe | 
aaHaREaTaaed Sabacsg ta: 
Rasaad aco ators pa ATEAT || 20 I 
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age) or waking (dream and deep sleep) as well 
as other states have come and gone, and con- 
stantly manifests itself inwardly as ‘‘I,’’ to 
Him, incarnate as the blessed Teacher, to Sri 
Dakshinamurti, is this salutation. 

8. He who as man, whirled by Maya, sees 
the world of cause and effect diversely related 
as parent and child, or owner and property, or 
teacher and taught, in a state of waking or 
dream, to Him, incarnate as the blessed Teach- 
er, to Sri Dakshindmurti, is this salutation. 

g. He whose eightfold form consisting of 
earth, water, fire, air, ether, sun, moon, and 
man the sacrificer, manifests itself as this 
universe of movable and immovable objects, 
and besides which Supreme Omnipresent Lord 
there exists nothing to those who reflect, to 
Him, incarnate as the blessed Teacher, to Sri 
Dakshindamurti, is this salutation. 

10. Because the universality of the Atman 
has thus been explained in this hymn, there- 
fore, by hearing it, by reflecting and meditating 
on its meaning and by reciting it one will 
realise that Divine State endued with the 
grandeur of being the Universal Self as also that 
unimpeded Divine Power divided eightfold. 


I4 ALTAR FLOWERS 


aztaziqadta afar frou 
qHeg aaa Aaacareg | 


AAAALUS SHIT AAA | Uz I 


fad azatd’ gar: fea qegar | 
Weg Ate anes Rremeg Fae: | 22 | 


Ya THAT Yea Hay | 
PAST AMAA TATA AA: | 23 I 


fra aatrarat fas wacom | 
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ASOT ATA Fata 
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HYMN TO DAKSHINAMURTI ¥5 


11. I bow down to: Dakshindmurti, the 
Teacher of the three worlds, the Lord, the 
destroyer of all the miseries of birth and death, 
who seated on the ground under the banyan 
tree grants knowledge to all the Rishis that 
have assembled near Him. 

12. Strange, the disciples under the tree 
were all aged people and the Guru was young; 
he taught them by keeping silence and the 
doubts of the disciples were all cleared up. 

‘ 73. Salutations to Dakshinamurti, who is 
pure and calm, the embodiment of pure Know- 
ledge and who is attainable through the symbol 
“© Om.” 

14. Salutations to Dakshinamurti, the 
abode of all learning, the physician to all those 
afflicted with the disease of worldly existence 
(Samsara), the Teacher of all. 

15. I worship Dakshinamurti, the young 
Guru, who teaches the Knowledge of Brahman 
through silence, who is surrounded by disciples 
of rare self-control—Rishis devoted to the 
Knowledge of Brahman, the Teacher of 
teachers, whose hand is in the pose for im- 
parting Knowledge, who is bliss itself, ever 
sporting in the Self and who is ever silent. 


(PTAMA:SATTATAT | 


gta: cata vaaitaet Gre 
grat FTAA TT | 
WESMAATATAASEAAT A 
PRMD CCIEGiC( Oe 


maaana fates fitaresd 
mifeaaaaararcnrantsear | 
faspat fafaafanathrera 
GaAUNeTA TAA SAA Il & I 


qradata traanAaraarat 
qAIIAAT FST ACray | 
aarigaztad TS aay 
BATTEN TIAA Il 3 Ul 


A MORNING HYMN TO SHIVA 


1. At dawn I contemplate on “Shiva, the 
God of gods, the remover of the fear of trans- 
migration, who holds the Ganges in his locks, 
and rides a bull, the Lord of Ambica (the 
Divine Mother), the wielder of the club and 
spear (in two of his hands) and with the other 
two offering boon and protection, and who is 
the one infallible remedy for the afflictions of 
relative existence (Samsara). ; 

2. At dawn I bow down to Shiva, half of 
whose body is made up by Durga’ (the Divine 
Mother), the Primeval Lord who is the cause 
of the projection, maintenance and dissolution 
of this world, the Lord of the universe, the 
conqueror of the world who captivates the mind, 
and who is the one infallible remedy for the 
afflictions of relative existence (Samsara). 

3. At dawn I worship Shiva, the One, In- 
finite, the Prime Cause taught only by Vedanta, 
the Pure One, the Supreme Being, who is de- 
void of the differentiations of name, etc., as 
well as of the six modifications’ and who is 
the one infallible remedy for the afflictions of 


relative existence (Samsara). 


dy One of Shiva’s forms is Ardhanarishvara, i.e., the right 
hal = and the left half woman. 
Z 


2. . birth, existence, growth, maturity, decay and death. 


2 


fqaAIATAreaAT | 


ARTETA AVA | 
fara gar fares 
aed vara aa: fara i ell 


a 
ASPATIAMA TAA | 


AAC TATT AS TA 
aed ware aa: frat ii 2 ti 


frara mtazasnaraqaia 
| TANATATTATA | 
MNSHISA TNAIAA te 
aes firwrera am: fara 3 


A HYMN TO SHIVA IN FIVE LETTERS' 


rt. I bow down to Shiva, who is Na, the 
first letter of His mystic word-symbol (Mantra), 
who has the King of snakes for a garland, the 
Three-eyed One, with ashes for His cosmetics, 
the Great God, the Eternal, the Perfect One, 
who has the quarters for His garments. 


2. I bow down to Shiva, who is Ma, the 
second letter of His mystic word-symbol 
(Mantra), who is anointed with the waters of 
the river Mandakini? (Ganges) and sandal 
paste, the Lord of Nandi and of the goblins, 
the Great God, who is adorned with Mandara 
and various other kinds of flowers. 


3. I bow down to Shiva, who is Shi, the 
third letter of His mystic word-symboi 
(Mantra),- who is the. rising’ sun causing to 
blossom the lotus face of Gauri (the Divine 
Mother), the destroyer of Daksha’s Sacrifice,* 


1. The five letters referred to are those found in Na-mah 
Shi-va-ya, which means ‘Salutations to Shiva.’ 


2. According to mythology, the Ganges had her first fall 
from the Heavens on the head of Shiva as otherwise the earth 
would not have been able to bear the force of the fall. 


'$. Gauri, the wife of Shiva, in her former birth was Sati, 
the 9 ag of King Daksha. Daksha performed a_ great 
; which he did not invite Sati and Shiva as he did 
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afqageitgatiaaa- = 
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the Blue-necked One,* who has the bull for His 
ensign. 


4. I bow down to Shiva, who is Va, the 
fourth letter of His mystic word-symbol 
(Mantra), who is worshipped as the most dis- 
tinguished of gods by the great Rishis of the 
Aryas like Vasishtha, Agastya, and Gautama as 
also by the gods, and who has the moon, sun 
and the fire for His three eyes. 


5. I bow down to Shiva, who is Ya, the 
fifth letter of His mystic word-symbol 
(Mantra), who is the embodiment of sacrifice, 
whose locks are matted, who wields the Pinaka 
bow, the Eternal, the Divine, the Shining One, 
having the quarters for His garments. 


6. He who reads this sacred Hymn of five 
letters near Shiva, attains the sphere of Shiva 
and enjoys eternal bliss with Him. 


—Sankarachdarya 


not approve of their marriage. Sati still attended uninvited 
and Daksha insulted her by abusing Shiva. Sati who could 
not bear this died of grief and Shiva who mourned her loss 
destroyed the sacrifice of King Daksha. 


4. Refers to Shiva’s saving the gods by drinking the poison 
which arose from the bottom of the ocean when it was 
churned by the gods and the demons for getting nectar. This 
left a dark spot in His throat. 


faATATACTAT, | 
% PATSATAAK TSU 
ent fifi fafa aeN DAT | 


qa waa AAA 
BATT ATTATSATST TT Il & i 


— Rmadieqaga Teale 
qarharg saerarea PTS | 
% araea wa ag fearaget 


GALT ANTZATSTSIA TA i tl 


A HYMN OF NAMES TO SHIVA 


1. O Lord of the universe who hast the 
moon for Thy diadem, slayer of Cupid,* wielder 
of the trident, the Immovable One, who re- 
sideth in mount Kailas, the Lord of Girija 
(the Divine Mother), the God of gods, the Aus- 
picious One, the Lord of creatures, the destroyer 
of fear in the timid, protect me who am forlorn 
in the wilderness of the miseries of the world 
(Samsara). : 


2. O Thou Lord of Gauri’s heart with Thy 
head adorned with the moon, Lord of the 
creatures and the goblins, who mutterest Thy 
prayers in the mountains, O Vamadeva, Bhava, 
(creator), Rudra (who punisheth sinners), the 
wielder of the Pindka bow, O Lord of the 
universe, protect me who am forlorn in the 
wilderness of the miseries of this world 
(Samsara). 


1. Cupid was deputed by the gods to disturb the medita- 
tion of Shiva and to instil passion in Him, and make Him 
fall in love with Gauri, so that a great hero and warrior may 
be porn of this marriage, capable of leading the army of the 
gods to victory against the demons. Cupid was successful in 
his mission but fell a victim to Shiva’s wrath being burnt by 
the fire emerging from Shiva’s eye in the forehead. 
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3. O Thou Blue-necked One, the Bull- 
Ensigned, the Five-faced One, the Lord of the 
spheres, adorned with the snake, the Lord of the 
goblins, the Auspicious One, O Thou with 
matted locks, the Lord of the creatures, and of 
Girija (Divine Mother), O Thou Lord of the uni- 
verse, protect me who am forlorn in the wilder- 
ness of the miseries of this world (Samsara). 

4. O Lord of the universe, Shiva, San- 
kara, God of gods who holdest the Ganges in 
Thy locks,? Leader of the goblins and Lord of 
Nandi, O Baneswara, the enemy of the demon 
Andhaka, O destroyer of sins (Hara), the Lord 
of men, O Thou ruler of the universe, protect 
me who am forlorn in the wilderness of the | 
miseries of this world (Samsara). 

5. O Thou Lord of Benares, and of Mani- 
karnika as well, the foremost amongst the 
heroes, the destroyer of Daksha's sacrifice,* All- 
pervading One, the Lord of the troops of demi- 
gods known as Ganas, the Omniscient One, the 
One Indweller in the hearts of all, O Lord, 
Thou ruler of the universe, protect me who am 
forlorn in the wilderness of the miseries of this 


world (Samsara). 


2. See note 2, p. 19.” 
3. See note 3, p. 19. 
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HYMN OF NAMES TO SHIVA 27. 


6. O propitious Maheswara, Thou kind and 
All-merciful One whose head are the skies, 
the Dark-necked One, the Lord of demigods, 
besmeared with ashes and with a garland of 
skulls round Thy neck, O Lord of the universe, 
protect me who am forlorn in the wilderness of 
the miseries of this world (Samsara). 


7. © Vrishakape, who hast Thy abode in 
mount Kailds, conqueror of death, the Three- 
eyed One, the Indweller of the three worlds, 
beloved of Narayana, the destroyer of pride, 
Thou Powerful One, O Thou ruler of the uni- 
verse, protect me who am forlorn in the wilder- 
ness of the miseries of this world (Samsara). 


8 © Thou Lord of the universe, the 
creator and destroyer of the universe, who hast 
all forms, whose body is the universe and 
who is the support of the Gunas (qualities) in 
the three worlds, who art worshipped by all, 
the All-merciful One, the friend of the down- 
trodden, O Thou ruler of the universe, protect 
me who am forlorn in the wilderness of the 
miseries of this world (Samsara). 
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TOAABAgaAAA ALATA 


Qalaal a ACUTARATHTA | 
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9. I bow down to Shiva, the abode of 
Gauri’s joy, the God of gods, the Five-faced 
One, grantor of all desires to those who have 
taken refuge in Him, the essence of everything, 
the Lord of the worlds, the destroyer of all 
poverty and misery. 


—Sankaracharya 


farqarmisAt | 


— aaratacaqotaazraarg 


TIICIG MC AECCIECIUL @ 
ATCIANTAAATASTTSTT 
arcrorengzafa wa fareararery lt Il 
AAT ATA AH MEAT 
anfinfargrataanedsr | 
qiaa fanzarn Hoaad 
arrmangrafa aa FaraaTeTy Al I 
saat Tze EAT | 
CIT HAMAAALAT MS ATLA 
arrmatgzafa ast farang tl 3 
TIGR GER CMSC IG! 
MSAMAS AUN TaATATOT, | 
AMTTPATTATATIATH AGL 
arrmatgrafa ast etary | 8 I 


HYMN TO VISHWANATH 


1. Worship Vishwanath, the Lord of 
Benares, whose locks look charming with the 
ripples of the Ganges; who is ever adorned 
on His left by Gauri (the Divine Mother), be- 
loved of Narayana, the destroyer of Cupid's 
pride.’ 

2. Worship Vishwanath, the Lord of 
Benares, who is beyond speech, the repository 
of various attributes; whose feet are worshipped 
by Brahma, Vishnu and other gods, and who 
has His wife (Gauri) on His lett. 

3. Worship Vishwanath, the wielder of the 
trident, the Lord of Benares and of the demi- 
gods, adorned by a snake; who wears a tiger 
skin and has matted locks, the Three-eyed One, 
who has the noose and the goad in two of His 
hands and who with the other two offers boon 
and protection. 

4. Worship Vishwanath, the Lord of 
Benares, adorned with a crown beautified by the 
moon; who burnt Cupid to ashes by the fire 
emerging from His eye in the forehead, and 
whose ears are adorned. with shining rings 


(coils) of Shesha, the King of serpents. 


1. See note 2 p. 19. 
2. See note 1 p. 23. 
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5. Worship Vishwanath, the Lord of 
Benares, the Five-faced One, the lion destroy- 
ing the mad elephant of sin, the Garuda (killer 
of snakes) destroying the vicious demons, the 
wild fire that burns to ashes the forest of birth, 
death and old age. 


6. Worship Vishwanath, the Lord of 
Benares, who is effulgent, who is both with and 
without qualities, the One without a second, 
who is bliss itself, the Unconquerable One, the 
Unknowable One, adorned by a serpent, who 
is both with and without parts or phases and 
who is the Self. 


7. Having renounced all desire, having 
given up reviling others and attachment to sin- 
ful conduct, having directed the mind to 
Samidhi and meditating on the Lord seated 
in the lotus of the heart, worship Vishwanath, 
the Lord of Benares. 

3 
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8. Worship Vishwanath, the Lord of 
Benares, who is free from all dual throngs like 
attachment and hatred, etc., who is fond of 
His devotees, the abode of renunciation and 
bliss, the companion of Girija (the Divine 
Mother), endowed with the virtues, sweetness 
and patience, and who looks beautiful with His 


throat stained with the poison.° 


g. That person who reads this hymn to 
Shiva, the Lord of Benares, composed in eight 
stanzas, attains in this life learning, prosperity, 
immense happiness, and eternal fame and after 


death, liberation. 


10. Whoever reads this sacred hymn to 
Vishwanath in eight stanzas near Shiva, attains 


the sphere of Shiva and enjoys bliss with Him. 


—Sankaracharya 


3. See note 4 p. 21. 


azarcaeaiag | 
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A HYMN TO SHIVA 


1. I contemplate on Mahadeva alone, the 
destroyer of Cupid,' the Lord of beings, the 
destroyer of sin, the Supreme Lord, the Ador- 
able One, clothed in elephant’s skin, the 
water of the Ganges surging in His matted 
hair.” 


2. I adore the Lord, who is ever blissful, 
who has five faces, the great God, the Lord of 
gods, the destroyer of the enemies of gods, the 
All-pervading One, the Lord of the universe, 
besmeared with ashes, of unusual eyes, whose 
three eyes are the moon, the sun and the fire. 


3. I worship the F ive-faced One, who has 
Bhavani (the Mother of the universe) for His 
wife, the Lord of the mountains, the Lord of 
the troop of demigods known as Ganas, with a 
blue spot. on the throat,*® riding on a bull, 
whose nature is beyond qualities, the Prime 
Cause of things, the Resplendent One, whose 


body is adorned with ashes. 


1. See note 1 p. 23. 
2. See note 2 p. 1% 
8. See note 4p. 21. 
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HYMN TO SHIVA. 39: 


4. Be thou propitious, O All-pervading 
Lord, the consort of Shiva (the mother of 
good), the giver of prosperity, with the crescent 
moon on the forehead, the great Lord, holding 
a spear, having matted hair, Thou who art the 
One, the pervader of the universe, and the 
universe-formed. 


5. I adore the Lord, the Supreme Atman, 
the One, the primordial cause of the universe, 
the actionless, the formless, who is signified by 
Om, from whom the universe comes into being, 
by whom it is sustained, and into whom it dis- 
solves. 


6. I worship that Lord of threefold form, 
who is beyond all form, who is neither the 
earth, nor the water, nor the fire, nor the air, 
nor the ether; who has no weariness or sleep, 
no heat or cold, no place or dwelling. 


7. I take refuge in Him, the Supreme 
Purifier, devoid of duality, unborn, eternal, 
the Cause of all causes, the good, the absolute, 
the illuminator of all luminaries, the fourth 
state of Being, beyond darkness, without a 
beginning or end. 
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HYMN TO SHIVA 4I 


.8. Salutation to Thee, O All-pervading 
One, the multi-formed! Salutation to Thee, O 
Thou Knowledge and Bliss! Salutation to 
Thee, who art attainable by asceticism and 
meditation! Salutation to Thee, who art 
known through the Vedic Knowledge! 

g. O Lord, Thou wielder of the trident, O 
Thou All-pervading One, the Lord of the - 
universe, the Great God, the Auspicious One, 
the Great Ruler, the Three-Eyed One, the Lord 
of Shiva (the Divine Mother), the Gentle One, 
the destroyer of Cupid and Pura, there is none 
else than Thee worthy of honour and worship. 

t..°0 Auspicious One, the Great Ruler, O 
Compassionate One, O Thou wielder of the 
trident, the Lord of Gauri and of the creatures, 
the destroyer of all bondage of the Jivas, 
Thou Lord of Benares, out of Thy mercy Thou 
projectest, maintainest and destroyest this 
world. Thou art the Great Ruler. 

11. O Lord Shiva, Thou destroyer of 
Cupid, the world is born of Thee ; it exists in 
Thee, O Lord of the universe, O Mrida (Shiva); 
O Lord, in Thee, who art symbolised as a 
Lingam, it again is absorbed; this world of 
movable and immovable objects is but Thyself. 

—Sankardcharya 


fracas | 
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A HYMN TO SHIVA 


Salutation to Shiva! 
Whose glory— 
Immeasurable! Who resembles sky 
In clearness. To whom are attributed 
The phenomena of all creation, 
The preservation and dissolution 
Of the universe. 
May the devotion, 
The burning devotion of this my life 
Attach itself to Him, to Shiva, who 
While being Lord of all, transcends 
Himself. 


In whom Lordship is ever established ; 
Who causes annihilation of delusion ; 
Whose most surpassing love, made 
manifest, 
Has crowned Him with a name above all 
names, 
The name of ‘‘Mahddeva,’’ the Great God! 
Whose warm embrace, of Love personified, 
Displays, within man’s heart, that all 
power 
Is but a semblance and a passing show. 


44 


ALTAR FLOWERS 
Ala ASAT: FIRERTRT: 
saad aaaed qforaarfaarat | 
qaata ag qa pagent 
aataateaed ate fad fae 2 tl 


HARM AAATA TAT: GEHAT 
DANAE AA THT TTT: | 
MaaaHaaa BA aeaaeas 

anes erate faaTafacragq liv i - 


3: 


HYMN TO SHIVA 45 


In which the tempest -of the whole past 
blows, 

Past Samkaras,’ stirring the energies 

With violence, like water lashed to waves ; 

In which the dual consciousness of “‘I’’ 
and ‘‘Thou’’ 

Plays on ;— 

I salute that mind unstable, 
Centred in Shiva, the abode of calm ! 


Where the ideas of parent and produced ; 
Purified thoughts ; and endless varied 
forms, 
Merge in the Real one ; where the 
existence ends 
‘ within,’’ 
‘“‘without,’’— 
The wind of modification being stilled ;— 
That Hara I worship, the suppression 
Of movements of the mind. Shiva I hail ! 


‘ 


Of such conceptions as 


1 The accumulated effects of past desires and actions. 
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5. From whom all gloom and darkness have 
dispersed ; 
That radiant Light, white, beautiful 
As bloom of lotus white is beautiful ; 
Whose laughter loud sheds knowledge 
luminous ; 
Who, by undivided meditation, 
Is realised in the self-controlled heart ; 
May that Lordly Swan of the limpid lake 
Of my mind, guard me, prostrate before 
Him ! 
6. Him, the Master-remover of evil, 
Who wipes the dark stain of this Iron Age ; 
Whom Daksha’s Daughter gave Her 
coveted hand ; 
Who, like the charming water-lily white, 
Is beautiful ; who is ready ever 
To part with life for others’ good, whose 
gaze 
Is on the humble fixed ; whose neck is 
blue? 
With the poison® swallowed ; 
Him, we salute ! 


—Swami Vivekananda 


2. Nilakanta, a name of Shiva. 
3. The all-destructive evil. 
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SALUTATIONS TO RUDRA 


1. Om. Salutations unto Thee, Rudra (the 
projector, sustainer and destroyer of the 
world) ! 


2. (O Rudra)! Thou hurlest sinners unto 
hell, and art the grantor of prosperity to the 
devotees; Thou art the Absolute without 
qualities; Thou, with a blue throat and of red 
complexion, do not frighten us, our progeny 
and our cattle. May not even a single one 
amongst these be destroyed or become diseased. 


3. O Rudra! With Thy auspicious form 
which ever destroys, like medicine, the ills of 
disease, poverty, etc., in this world and which 
by the granting of knowledge—the one way to 
get identified with Thee—destroys the misery of 
birth and death, be pleased to grant us life. 


4. We intensify our worship and medita- 
tion on Rudra, who is strong (to carry out our 
prayers), who has matted locks, and who is the 
destroyer of the enemies, so that all our men 
and cattle may. be happy, and all creatures in 
our village be happy and free from trouble. 
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SALUTATIONS TO RUDRA SE 


5. Grant us happiness in this world as 
also in the next; we serve Thee, O destroyer 
of our sins, with salutations. Thou art our 
protector and Prajapati. Whatever freedom 
from misery Thou hast granted us, is all Thy 
grace. 

6. O Rudra, do not destroy our elders, 
nor our children, nor adults, nor those who 
are yet in the womb. Do not destroy our 
parents, and these our bodies of which we are 
very fond. 


7. We worship the Three-eyed One, the 
Fragrant-bodied One, who promotes pros- 
perity. May we be freed from the bondage of 
death even as a ripe cucumber from its stalk, 
and not be deprived of immortality. 


8. Salutations to Rudra, who is in the fire, 
in the water and in the herbs, and who has 
entered into this creation. 


g. Salutations unto Thee, O Lord Rudra, 
who art all-pervading! Save me from death. 


—Yajur Veda 
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MENTAL WORSHIP OF SHIVA 


1. A seat made of precious stones, a bath 
in delightfully cool water, a splendid apparel 
bedecked with various gems, sandal-paste 
perfumed with musk, the Jasmine and the 
Champaka flowers arranged upon Bilva leaves, 
incense as well as light—O Lord, Thou ocean 
of mercy, do accept these offerings conceived 
in my mind, to Thee, O Lord of creatures 
(Pashupati). 


2. Clarified butter, milk porridge, the five- 
fold food, -a cooling drink of milk and 
curds with plaintains, vegetables of innumerable 
varieties, tasteful water and betel scented with 
camphor—all these food-offerings placed in 
golden vessels which are set with the nine 
precious jewels have I conceived in my mind 
out of love and devotion; do accept them, 
O Lord. 

2 


3. The Chhatra (umbrella), a couple of 
Chamaras for a tiny fan and a stainless mirror; 
the music of the lute, the kettledrum, the 
Mridanga and the horn and singing together 
with dancing; obeisance by the prostration of 
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the eight limbs of the body, various hymns and 
prayers—all these, O Supreme Ruler, I duly 
offer to Thee mentally; do accept my 
worship, O Almighty Lord. 

4. Thou art (my) Atman, my intellect is 
GirijA (the daughter of Himalaya and the 
consort of Shiva); my sense-organs are Thy 
attendants; (this) body is Thy temple; minister- 
ing to the enjoyment of the objects of the 
senses is (my) worship to Thee; (my) sleep 
is Samadhi ; all (my) moving about on foot is 
the act of performing the rite of Pradakshi- 
nam (walking round the deity from left to 
right); all the words (spoken) are hymns to 
Thee;—whatever works I do, are Thy worship, 
O Sambhu. 

5. Sins committed in action—with the 
hands and feet, or by speech, or by the body, 
or by the ears and eyes,—or those done in 
thought,—forgive all these sins whether of 
commission or omission. Glory be unto Thee, 
Thou ocean of mercy! Glory be unto Thee, 
O Mahddeva (God of gods), O Sambhu (Giver 
of happiness). 


—Sankardcharya 
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A HYMN OF SURRENDER TO HARI 


1. Some say that Shiva alone is worthy to 
be meditated upon, some others say Shakti, 
yet others Ganesh and still others the Sun. 
But as Thou alone manifestest through all 
these forms, therefore, O wielder of the conch, 
I take refuge in Thee. 


2. Neither brother, nor father, nor mother, 
nor wife, nor son, neither pride of birth nor 
enormous strength I have, nor do I see anyone 
to help me; therefore, O wielder of the conch, 
I take refuge in Thee. 


3. I have never served the great ones 
giving up arrogance, nor have I been to places 
of pilgrimage with faith, nor ever worshipped 
the gods according to scriptural injunctions; 
therefore, O wielder of the conch, I take refuge 
in Thee. 


4. Evil tendencies are ever distracting my 
mind, diseases are wasting away my body and 
my life ever depends on others; therefore, O 
wielder of the conch, I take refuge in Thee. 
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5. The very memory of my past mis- 
conduct makes me tremble with fear; since 
Thou art well known as the saviour of the 
fallen, O wielder of the conch, I take refuge in 
Thee. 


6. Misery due to old age and birth and 
various diseases and due to being born as a 
cow, dog and swine and finally being thrown 
into hell, all this is the result of forgetting 
Thee in this world; therefore, O wielder of the 
conch, I take refuge in Thee. 


7. Though low born, a sinner and des- 
pised, if ‘one should but once say, “‘I am 
Thine,’’ Thou grantest him a seat in Thy own 
abode; this seems to be Thy nature; therefore, 
O wielder of the conch, I take refuge in Thee. 


8. Thou alone art declared in_ the 
Vedas, Dharma-shastras and Agamas, in the 
Ramayana, and the group of Puranas, every- 
where and in all scriptural injunctions; there- 
fore, O wielder of the conch, I take refuge in 
Thee. 


—Sankarachdarya 
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A HYMN TO VISHNU 


t. O Lord Vishnu, destroy my arrogance, 
curb the evil propensities of my mind, bring to 
cessation this mirage—the world of sense 
objects, extend towards me Thy compassion 
for all creatures and rescue me from this ocean 
of Samsdra (relative existence). 


2. For the destruction of the affliction of 
the fear of Sams4ra I worship the feet of the 
Lord of Sri (Lakshmi), at which lotus feet the 
divine river (Ganges) appears like the honey or 
juice of flowers, and the enjoyment of the 
fragrance of which lotus feet is the Bliss of 
Satchidananda. 


3. O Lord, though in truth, when all 
duality vanishes, I am Thine, yet Thou art not 
mine: to the ocean belongs the wave but not 
the ocean to the wave. 


4. Thou didst lift the hill (Govardhana), 
Thou art the younger brother of Indra, and 
the great enemy of the Daityas (demons), the 
sun and the moon art Thy eyes; does not the 
world vanish, O Lord, if but Thou who art 
the Lord art known? 
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5. O Lord, Thou ever protectest the world 
by incarnating Thyself as fish, etc." I am 
Thy refugee and to-day I am frightened by the 
sufferings of this world. 


6. O Govinda, O Damodara (Vishnu) the 
abode of all good qualities, most beautiful to 
look at is Thy lotus face; Thou art like the 
mountain Mand4ra? for churning the ocean of 
Samsara (relative existence), pray destroy my 
great fear. 


7. O Narayana, O Merciful One, I sur- 
render myself at Thy feet. Let this hymn be 
ever on my lips. 


—Sankaracharya 


1. Refers to the ten Incarnations of the Hindu Mythology 
the first of which was in a fish body. 

2. Mandara is the name of the mountain used by the gods 
and demons for churning the ocean to get nectar out of it. 
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A HYMN TO VISHNU 


1. I bow down again and again to that 
Purusha (Supreme Soul) who is beyond speech 
and mind, I bow down again and again to that 
Purusha the support of speech and mind, I 
bow down again and again to Him of infinite 
and inconceivable prowess, I bow down again 
and again to that one ocean of infinite grace. 


2. I have not been righteous, nor a 
knower of Atman am I, neither have I devotion 
for Thy lotus feet. I have nothing (worth 
mentioning) and I have no other refuge but 
Thee; therefore, I take refuge at Thy feet 
which give protection to those who take refuge 
in them. 


3. O Mukunda! In this world, there is 
not a single censurable act which I have not 
committed thousands of times; now, when 
experiencing the (evil) effects of those acts, 
I, being helpless, am crying out before Thee 
(in agony). 

4. I have sighted land, as it were, in Thee 
after a long time in this infinite ocean of 
Samsara (relative existence) in which I was 


5 
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almost drowned. Thou too in this case, O 
Lord,. hast the best recipient for showing 
Thy grace. 


5. If, in thus taking refuge, some un- 
expected misery comes to pass, I shall put up 
with it, for misery has become my eternal 
companion; but if one who has taken refuge 
in Thee in Thy very presence is disappointed, 
that would not be in keeping with Thy nature. 


6. O Great God, even though Thou 
spurnest me away, I am not inclined to leave 
Thy lotus feet, even as a child does not leave 
the mother though she should out of anger 
spurn the suckling-child. 


7. How can he who has once fixed his 
mind on Thy nectar-shedding lotus feet, ever 
think of anything else? Does ever the bee 
glance at the Kshuraka flower,! discarding the 
lotus full of honey? 


8. Even a drop of that ocean of nectar 
of “‘ devotion to Thy red lotus feet ’’ in no 


1A kind of beautiful flower but without honey. 
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time puts out the terrible all-destroying forest 
fire of this Samsara and grants infinite bliss. 

g. O when shall I be able to see with these 
eyes those feet of Thine which, as though in 
sport, covered the whole of this earth and 
heaven,! which are ever intent on destroying 
the misery of the devotees, and which consti- 
tute my only wealth! 

10. When shall I, O Lord, having given 
up the whole mass of my desires without any 
remnant and becoming Thy eternal servant 
alone, have a master, and be ever engaged in 
Thy service, and thus be able to please Thee. 

11. I have committed thousands of sins; 
I have fallen into this terrible ocean of Samsara, 
I am helpless and I have taken refuge at Thy 
feet. O Lord, out of pure grace make me 


Thine own. 

12. O Lord, first of all hear this my 
supplication, I am telling no falsehood, I speak 
nothing but the truth when I say that if Thou 


1. Refers to the Lord’s Incarnation as Vamana, the dwarf. 
In this Inearnation the Lord assummed the dress of a mendi- 
cant and having gone to Bali, the King of the demons, asked 
of him as much land as he could cover in three steps. Bali 


Bali and sent him down to the nether worlds, thus restoring 
peace to the universe. 
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shouldst not show mercy to me, Thou wilt not 
find such a fit recipient of it anywhere. 


13. Therefore, neither can there be a better 
master to me than Thyself, nor canst Thou get 
a better object of mercy than myself. This 
relation of master and servant between us seems 
to have been so ordained by Fate. Do recog- 
nise this, do not brush it aside. 


14. Whatever I might be with respect to 
this body or with respect to good qualities, 
from this day I offer this ‘Ego’ of mine at Thy 
auspicious feet. 


15. May I be born even as a worm in the 
house of those who are attached to the joy of 
serving Thee, but let me not be born even as 
the four-faced Brahma in the family of those 
who are otherwise minded. 


16. Make me even like unto those who, 
with the hope of seeing Thy person even for 
once, have regarded as worthless as a blade of 
grass the best of enjoyments, nay even Mukti; 
for separation from Thee even for a moment is 
very unbearable to me. 
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17. Thou art my father, mother, beloved 
son, well-wisher, friend, the Guru of the world 
and its refuge. Iam Thy servant, Thy attend- 
ant, Thou art my refuge; in such circumstances 
I cannot but be a burden on Thee. 


18. As the best of Raghus (Rama) when 
even that most heinous sinner, the raven (which 
insulted Sita), was forgiven by Thee because it 
took refuge at Thy feet, and since as Krishna 
Thou granted Moksha (liberation) full of bliss 
even to the king of Chedi (Shishupala) who 
had wronged Thee birth after birth, what sin 
is there which Thou wilt not forgive. 


19. He who will take refuge in Thee and 
pray but once saying, “‘I am Thine,”’ he will 
at once become an object of Thy mercy—such 
is Thy promise. Remember this and let me 
know whether Thou hast decided that this will 
hold true in the case of everybody except 
myself. 


—Yamunacharya 
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1. Salutations to Thee, O Thou with eyes 
like the lotus ; salutations to Thee, Thou best 
of men (souls). Salutations to Thee, Thou 
Self of all beings ; salutations to Thee, Thou 
with the sharp discus! 


2. Salutations to Thee, the knower of the 
Vedas, to the friend of the cow and the 
Brahmana, to the friend of the universe ; to 
Krishna and to Govinda salutations again ‘and 
again ! 


3. Salutations to Thee, the creator of the 
universe as Brahma, its supporter while exist- 
ent (as Vishnu), and its destroyer in the form 
of Rudra at the end of the cycle. Salutations 
to Thee, Thou Three-formed One ! 


4. Devas, Yakshas, Asuras, Siddhas, 
Nagas, Gandharvas, Kinnaras, Pisachas, 
Rakhasas, men and beasts; 


5. Birds, immovable objects, ants and 
reptiles ; earth, water, fire, ether and air; 
sound, touch, and taste ; 
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6. Sight, smell, mind, intellect, ego, time 
and the gunas (the constituent elements of 
Nature,—Satva Rajas and Tamas)—of all 
these Thou, O Changeless One, art the under- 
lying reality and Thou art all this universe. 


7. Knowledge and ignorance, truth and 
untruth, poison as well as nectar, art Thou. 
Thou art action leading to bondage and action 
leading to freedom taught by the Vedas. 


8. The enjoyer, the means and the fruits 
of all actions, Thou, O Vishnu, art all. 


g. In me and elsewhere as well as in the 
innumerable beings and worlds there is Thy 
presence, O Lord, indicative of Thy power and 
attributes. 


to. The Yogins meditate on Thee and to 
Thee the sacrificers sacrifice. It is Thou who 
acceptest the sacrificial oblations to gods 
and the food offered to ancestors, it is Thou 
who assumest the form of the Devas (gods) and 
Pitris (ancestors). 
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11. The universe before us is Thy mighty 
form: a smaller form of Thine, O Lord, is 
this world of ours. Still smaller forms of 
Thine are the different kinds of beings, and 
what is called their inner self is an exceedingly 
fine form of Thine. 


12. Beyond the range of epithets describ- 
ing fine states is Thy primordial real state 
greatly unthinkable. To Thee, that supreme- 
est of spirits, salutations! 


13. O Thou Self of all, to the lower 
power of Thine, the repository of qualities 
which resides in all beings, to Her, the Eternal 
One, my salutations, O Lord of the gods ! 


14. I salute Her, the higher divine power 
of Thine,—She, that is beyond the reach of 
speech and mind and hence cannot be specified, 
but attainable by the wisdom of the wise. 


15. Om, unceasing salutations to that 
Bhagavan Vasudeva (Almighty), whom no 
one transcends but who transcends all. 
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16. Salutations to that Mahatman ( the 
Great-souled One ), who has no name or form 
and who is one and perceived as existence. 


17. Salutations to that Supreme Self whose 
highest form the gods not being able to see 
worship His Incarnations. 


18. He who resides within all, the Lord 
who witnesses good and evil, to that all- 
witnessing Vishnu, to Thee, the highest Lord, 
salutations! 


19. Salutations to that Vishnu from whom 
this universe is not apart. He, the cause of 
the universe is to be meditated upon. May 
that changeless One be gracious unto me. 


20. In whom the everlasting universe 
exists as warp and woof, may that Hari ( the 
destroyer of evil), the abode of all, be 
gracious unto me! 


2t. Om, salutation to Thee, O Vishnu! 
I salute Him again and again in whom is all, 
from whom is all, who is all and who is the 
refuge of all. 
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22. Iam He, the Infinite, because He is 
all-pervading. All is from Me, I am all and 
all is in Me the eternal. 


23. I am the undecaying, eternal, highest 
Self, the refuge of the souls. I am the highest 
Purusha called Brahman in the Degrunng as 
well as in the end. 


—Vishnu Purina 
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A HYMN TO SRI KRISHNA 


r. Salutation to that God whom the 
creator Brahma, Varuna, Indra, Rudra and 
Maruts praise with divine hymns; whom the 
singers of Sama praise through the Vedas with 
their full complement of parts, consecutive 
sections and Upanishads ; whom the Yogis see 
with their minds absorbed in Him through 
perfection in meditation, and whose limit the 
hosts of Devas and Asuras know not. 


2. Thou art the Imperishable, the supreme 
Being, the one thing to be known. Thou art 
the great refuge of this universe ; Thou art 
the undying guardian of the eternal Dharma, 
Thou art the ancient Purusha, I ween. 


3. I see Thee without beginning, middle 
or end, infinite in power, of manifold arms ; 
the sun and the moon are Thine eyes, the 
burning fire Thy mouth ; heating the whole 
universe with Thy radiance. 


4. And why should they not, O Great- 
souled One, bow to Thee, greater than, and 
the Primal Cause of, even Brahma, O Infinite 
Being, O Lord of the Devas, O Abode of the 
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universe? Thou art the Imperishable, the 
Being and the non-Being, (as well as ) That 
which is beyond (them). 


5. Thou art the Primal Deva, the Ancient 
Purusha ; Thou art the Supreme Refuge of this 
universe, Thou art the Knower, and the One 
Thing to be known ; Thou art the Supreme 
Goal. By Thee is the universe pervaded, O 
Boundless Form. 


6. Thou art Vayu, Yama, Agni, Varuna, 
the moon, Prajapati, and the Great-Grand- 
father. Salutation, salutation to Thee, a 
thousand times, and again and again salutation, 
salutation to Thee! 


7. Salutation to Thee before and behind, 
salutation to Thee on every side, O All! Thou, 
infinite in power and infinite in prowess, per- 
vadest all ; wherefore Thou art All. 


8. Thou art the father of the world, 
moving and. unmoving ; the object of its 
worship ; greater than the great. None there 
exists who is equal to Thee in the three worlds ; 
who then can excel Thee, O Thou of power 
incomparable? 
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g. So prostrating my body in adoration, 
I crave Thy forgiveness, Lord adorable. As 
a father forgives his son, a friend a dear 
friend, a beloved one his love, even so shouldst 
Thou forgive me, O Deva. 


10. Diademed, bearing a mace and a 
discus, Thee I desire to see as before. Assume 
that same four-armed form, O Thou of 
thousand arms, of universal form. 


11. I salute that All-bliss Madhava whose 
compassion makes the mute eloquent and the 
cripple cross mountains. 


12. Salutation to Krishna, the holder of 
the jndnamudra, grantor of desires of those 
who take refuge in Him, the milker of the 
Gita-nectar, in whose hand is the cane for 
driving cows. 


13. I salute Krishna, the Guru of the 
universe, the God, the son of Vasudeva, the 
destroyer of Kamsa and Chanura, the supreme 
bliss of Devaki. 
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KUNTI’S PRAYER TO SRI KRISHNA 


1—3. I who am ignorant, salute Thee, the 
primordial Being, the Lord beyond Prakriti, 
indefinable, residing in and out of all beings, 
covered by the curtain of Maya, transcending 
sense-knowledge, the unchangeable ; like an 
actor on the stage Thou art not known by the 
deluded. How could we women comprehend 
Thee who hast to incarnate for teaching Bhakti 
even to those who discriminate between the 
Self and the non-Self, who are meditative and 
pure-minded. 

4. Salutations to Govinda, to Krishna, the 
son of Vasudeva and Devaki, the son of the 
cowherd Nanda ! 

5. Salutations to Him who is_ lotus- 
naveled, lotus-eyed, who has lotus feet and a 
garland of lotuses. 

6. O Hrishikesha (Lord of the senses ), 
O All-pervading One, I, with my sons have 
been promptly saved from many dangers by 
Thee, who art the Lord, as (Thou rescued 
Thy mother) Devaki, who was long confined 
and plunged into sorrow by the villain Kamsa.* 

1Thy grace on me has been greater than on Thy mother, 
for Thou hast promptly saved me as well as my sons whereas 
Thou rescued only Thy mother and not her children who were 


killed by Kamsa and even this rescuing had been after a long 
time, 
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7. I have been protected by Thee, O Hari, 
in all circumstances—from poison, from great 
fire of ( Jatugriha), from demons, from an 
intriguing court, from the privations of the 
forest life and on the battlefield from the 
weapons of many great warriors as well as from 
the deadly arrow of the son of Drona. 


8. © Teacher of the world, let calamities 
always overtake us, because we would then 
have Thy sight which prevents reincarnation. 


g. The man whose pride is swelled by 
birth, power, learning and fortune is not worthy 
of taking Thy name which is within the reach 
of only those who own nothing (are devoid of 
the idea of possession). 


10. Salutation to Thee, to whom the 
devotees, from whom all objects ( Dharma, 
Artha and Kama ) have fallen away, are the 
only treasure, the self-reposed, the serene, the 
Lord who can give freedom. 


a1. I regard Thee as time because Thou 
art all-controlling, all-pervading, beginningless 
and endless ; Thou residest equally in all, yet 
from Thee is the mutual dissension of all 
beings. 
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12. None knows the purpose of Thy 
actions, O Lord, in the guise of a human 
being. Thou hast neither any favourite nor 
any foe, though men wrongly think Thee as 
having such. 


13. O Self of the universe, the birth and 
actions of Thee who art the birthless and the 
actionless Self, as low animals in land and 
water and as men and Rishis, is a great 
mockery. 


14—16. Those who constantly hear, sing, 
speak, think of and take pleasure in Thy deeds, 
find before long Thy lotus feet which bring to 
a cessation the cycle of birth and death. There 
fore, O Lord and Self of the universe, O 
universe-formed, cut asunder my strong chain 
of affection to the Pandus (her family) and the 
Vrishnis (Krishna’s family) so that, O Lord of 
Mathura, my undivided mind might constantly 
and surely direct its devotion to Thee even as 
the Ganges, her stream to the ocean ! 


—Srimad Bhagavatam 


*A, few slokas from the originai have been omitted in this. 
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EIGHT SLOKAS OF INSTRUCTION 


1. Supreme glory be to the singing of the 
Lord’s (Sri Krishna) name which cleanses the 
mirror of the heart and extinguishes the great 
forest-conflagration of worldly existence ; which 
is, as it were, the streaming of the moonlight 
on the white lotus of final beatitude ; it is the 
life and soul of the bride, Vidya (Self-know- 
ledge); it swells the ocean of bliss ; at every 
stage it imparts the sweetest nectar ; it is, as it 
were, a soothing bath for all souls. 


2. Various are Thy names revealed by 
Thee ( O Lord ), into which Thou hast infused 
Thy omnipotent powers, and no limitations of 
time for remembering those names are ordained 
by Thee. Such is Thy mercy, O Lord, but 
such is my misfortune that in this life I have 
no devotion. 


3. The Lord’s name is to be always sung 
by one who is humbler than even a blade of 
grass, with more endurance than that of a tree 
and who being himself devoid of conceit 

“bestows honours (on others), 
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4. For neither wealth, nor retinue, nor fair 
damsels, nor even the gift of omniscience have 
I any longing, O Lord of the universe. May 
I have in Thee, O Lord, disinterested devotion 
life after life. 


5. Out of Thy grace, O Thou son of 
Nanda (Sri Krishna), pray consider me, Thy 
servant who is immersed in this mysterious 
ocean of the world, as the dust of Thy lotus 
feet. 


6. When, in taking Thy name (O Lord), 
with tears of joy my eyes will overflow, words 
( prayers ) will be choked in my mouth, and 
all the hairs of my body will stand erect 
thrilled with joy. 


7. In the state of separation from the Lord 
( Govinda ), even the twinkling of the eye 
seems to me a cycle, copious tears flow from 
my eyes like unto the rainy season, and all 
the world appears to me a void. 
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8. May He embrace me who is fondly 
attached to His feet, or keeping Himself 
beyond my vision bruise me or wound me to 
the core of my heart; or let the Wicked’ do 
whatever He likes, yet the beloved Lord of my 
soul is He alone and none else. 


—Sri Gourdnga 


1. Used here as a term of endearment. 
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A HYMN TO RAMA 


1. I worship’ the Lord of Janaki, who is 
Intelligence Itself and who though immutable, 
being requested by the gods to remove the 
afflictions of this world, took the illusory form 
of man and was as if born in the Solar Dynasty 
and who after attaining an eternal fame, 
capable of destroying sins, by killing the fore- 
most of the demons (Ravana), again attained 
His real nature, the Brahmanhood. 


2. I bow down to the Lord of Sita, the 
knower of Truth, who is the one cause of this 
world—its creation, sustenance and destruction, 
who is beyond MAayé though it inheres in Him, 
who is beyond all thought, the embodiment 
of Knowledge full of Bliss, pleasing and with- 
out blemish. 


—Adhydatma Ramayana 
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A HYMN TO SRI RAMACHANDRA 


1. I bow down to Sita, the beloved of 
Rama, who creates, maintains and destroys 
this world, the remover of all afflictions and 
the grantor of all felicity. 


2. I bow to Lord Hari who is called 
Rama, who is beyond all cause, to whose 
Maya this whole world as also the gods 
Brahma and others are subjugated, and due to 
whose essence everything shines as real (though 
in reality false), even as an illusory snake in a 
rope, and whose feet are as it were the boat to 
those who aspire to cross the ocean of Samsara 
(relative existence). 


3. Let the beauty of the lotus face of 
Rama, which did not get enhanced at the 
coronation, nor become faded at the hard- 
ships of an exile in the forest, be ever greatly 


propitious to me. 
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4. I bow down to Rama, the foremost 
amongst the Raghus, whose handsome body is 
of dark blue colour like the blue lotus, who 
has Sita seated on his left, who wields a beauti- 
ful bow and great arrows in his hands. 


| 5. I salute Rama the beloved King, who 

is the root of the tree of all Dharma, who is the 
full moon giving delight to the ocean of Viveka 
(discrimination), the sun for (causing to 
blossom) the lotus of Vairagya, the destroyer 
of sin, the dispeller of the darkness (of ignor- 
ance) and destroyer of pain, who in the act of 
destroying the masses of clouds of delusion is 
like wind (born of Byom or ether), who is 
propitious and who is death to the disgrace to 
the Brahmin family (Ravana). 


6. I bow to that charming Rama fit to be 
worshipped, whose body is Bliss condensed and 
handsome like the rain clouds and who looks 
beautiful in his yellow apparel, who has a bow 
and arrow in his hands and a full quiver shin- 
ing at his back, who is great, and whose 
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elongated eyes are like the blue lotus (petals), 
who looks charming due to the mass of matted 
locks worn by him and who is wandering about 
accompanied by Sita and Lakshman. 


7. Sri Rama and Lakshman who are of the 
colour of the blue lotus and white jasmine 
respectively, who are of great prowess, the 
abodes of Knowledge, who are very handsome, 
the best of bowmen, whose praise is sung by 
the Srutis, lovers of the cows and the Brahmins, 
the best of the Raghus, apparently men (but in 
reality manifestations of God), whose armour 
is righteousness, who are benefactors and who 
are going about engrossed in their search of 
Sita—these two are the grantors of devotion 
to us. 


8. Blessed indeed are those wise men who 
are ever drinking the nectar of the very sweet 
name of Rama, which is produced from the 
ocean of the Vedas, the destroyer of the 
impurities of the Kali age (iron age), imperish- 
able, which is always on the lips of Sambhu, 
the moon-faced one, the one remedy for the ills 
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of this Samsara (relative existence) and the 
very life of Janaki (Sita). 

g. I bow down to Hari who apparently 
appears to be an ordinary man, the best of 
the Raghus, the crest jewel of the kings, the 
mine of mercy, the Lord of the universe, the 
teacher of the gods, who is calm, eternal, 
immeasurable, free from blemish, the giver of 
the Bliss of Nirvana, served always by Brahma, 
Sambhu and the king of the snakes (Shesha), 
the All-pervading One known only through the: 
Vedanta. 

1o. I bow down continuously to Rama 
seated in the celestial car, Pushpaka, the 
Adorable One, the Lord of Sri Janaki (Sita), 
whose body is of a dark blue colour like that 
of a peacock’s neck, whose broad chest is 
beautified by the lotus foot-print of the Brahmin 
sage' (Bhrigu), resplendent, wearing yellow 

1. Sage Bhrigu once went to_test the character of the 
three gods, Brahm4, Shiva and Vishnu, the trinity of the 
Hindu Pantheon. He first approached Brahma and Shiva to 
each of whom he purposely omitted an obeisance. The gods 
were angry at this conduct of his and could only be pacified 
by apologies and prayers. Lastly Bhrigu went to Vishnu and 
finding him asleep, he boldly gave the god a kick on his breast 
which at once awoke him. Instead of showing anger, the god 
arose and inquired tenderly of Bhrigu whether his foot was 
hurt and then began to rub it gently. Seeing his kindness 
and generosity Bhrigu came to the conclusion that this god 


was best entitled to the worship of all. Rama 1s considered. 
as one of the incarnations of Vishnu. 
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apparel, the lotus-eyed one, who is_ ever 
pleased, wielding a bow and an arrow in his 
hands, surrounded by an army of monkeys and 
served by his brother Lakshman. 


11. I bow to Rama the destroyer of the 
afflictions of the afflicted, of the fear of the 
frightened, and death to the enemies. 


1z. I bow down to Rdama, the son of 
Dasaratha, the destroyer of the evil spirits, to 
Raghava who is beyond all understanding, the 
Lord of Sita, the lustrous jewel of the line of 
the Raghus, whose hands extend to the knees 
and whose eyes are elongated like the petals 
of a lotus. 


13. I worship Rama the dark blue coloured 
One who is seated in the centre in Virdsana on 
the throne decorated with gems and _ flowers, 
under the heavenly tree (Kalpataru) on a great 
golden platform, along with Sita, surrounded 
by Bharata and others, and before whom in 
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answer to Hanuman’s question the sages were 
expounding the Supreme Truth. 


14. O Lord of the Raghus, in truth I tell 
Thee, I have no other desire and Thou who 
art the inner-Self of all knowest it: give me 
but ardent devotion, O best of the Raghus, 
and make my mind free from all impurities 
hike passion etc. 


15. I bow down again and again to Rama, 
the remover of all calamities; the grantor of 
all prosperity, the delight of the world. 


16. I bow to Rama, to Ramachandra, to 
Ramabhadra, the creator, to the Lord of the 
Raghus, to the Beloved (of Sita) and the Lord 
of Sita. 


—Tulsidas 
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1. I seek refuge in Tripurasundari, the 
* wife of the Three-eyed One, who wanders in 
the Kadamba forest, who is like a cluster of 
charming or bliss giving clouds in the (sky 
of the ) heart of the sages, beautiful of form, 
served by celestial maids, whose three eyes are 
like the fresh blossomed lotuses and whose 
complexion is dark blue like the colour of 
freshly formed rain clouds. 


2. I take refuge in Tripurasundari, the 
wife of the Three-eyed One, who dwells in the 
Kadamba forest, who holds a golden flute and 
wears a necklace of priceless gems, whose face 
is flushed with wine, who of Her Grace grants 
prosperity, the Large-eyed One who protects 
devotees. 


3. Ever are we protected without the least 
effort by Her who has Her abode in the 
Kadamba forest, whose breasts are garlanded 
with flowers, beautiful of form, who is 
extremely compassionate to all, whose cheeks 
are flushed with wine, ever singing sweet songs 
and dark complexioned (like a rain cloud). 
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4. I seek refuge in Tripurasundari, the 
wife of the Three-eyed One, who lives in the 
Kadamba forest, who is seated on the golden 
disc and dwells in the six lotuses (Chakras) 
of the Yogis, ever flashing like lightning (in 
the heart of ) the perfected ones, whose beauty 
excels that of the Japa (Hebiscus) flower 
and whose forehead is adorned by the full- 
moon. 


5. I take refuge in Her, the sweet speaker, 
daughter of the sage Matanga, who has the 
Vina (a musical instrument) reclining on Her 
breast, beautiful with curly locks and who 
dweils in the lotus, the destroyer of the wicked, 
whose eyes are reddened with wine, the 
charmer even of Shiva, the destroyer of Cupid. 


6. I take refuge in Tripurasundari, the 
wife of the Three-eyed One, who is to be 
meditated upon as being in the first flush of 
Her youth with the wine cup in Her hands 
and Her eyes rolling with wine, beautiful of 
form with dishevelled hair and dark of colour. 


7. At the time of muttering prayers (Japa) 
I meditate on the Mother Tripura beautiful as 
the red Japa flower, Her body pasted with 
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saffron etc., Her hair dressed with musk, Her 
eyes beaming with a smile, who wields the 
arrow, bow, noose and goad, the charmer of 
all men, decked in Her red garlands, ornaments 
and apparel. 


8. I worship the Mother of the universe, 
who is served by celestial damsels, the spouse 
of Indra, maid skilful in dressing the hair, the 
devoted wife of Brahma, expert in anointing 
with sandal paste, the wife of Vishnu adorning 
Herself with beautiful gems. 


—Sankaracharya 
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A HYMN TO THE DIVINE MOTHER 
CRAVING FORGIVENESS 

rt. Alas, I do not know either Thy mystical 
word-symbol ( Mantra) or mystical diagram 
( Yantra ), nor songs of praise to Thee, nor how 
to welcome Thee or meditate upon Thee ; 
neither do I know words of praise to Thee, 
nor Thy Mudra ( position of fingers in ritual- 
istic worship ), nor how to inform Thee of my 
distress, but this much I know, O Mother, that 
to take refuge in Thee is to destroy all my 
miseries. 

2. Due to my ignorance of the injunctions 
relating to Thy worship, as also due to my 
poverty and laziness, I had not the power to 
do what I ought to have done; so, O Mother, 
Auspicious One, Deliverer of all, whatever 
faults of omission I might have committed 
forgive me, for a bad son may sometimes. be 
born, but a bad mother never. 

3. O Mother, Thou hast many worthy 
sons, but amongst them I am most insigni- 
ficant, yet it does not befit Thee, O Shiva, to 
forsake me, for a bad son may sometimes be 
born, but a bad mother never. 
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4. O Mother of the world never have I 
worshipped Thy feet nor given abundant 
wealth in Thy name, yet the affection Thou 
hast for me without compare is because a bad 
son may sometimes be born, but a bad mother 
never. 


5. I have abandoned the worship of other 
gods from fear due to variety of the injunctions 
(with respect to their worship ). I am now 
more than eighty-five years of age, if Thou 
wilt not even now bestow Thy Grace on me, 
in whom else shall I who am forlorn take 
refuge, O Thou mother of Ganesha. 


6. O Aparna (stainless One ) even an out- 
cast speaks sweet words, even a beggar rolls 
without fear over crores of gold pieces for 
ever by the mere hearing of Thy mystic word: 
symbol (Mantra); who can say, O Mother, 
what fruits would result from the proper 
repetition (Japa) of Thy mystic symbol? 


7. That Pashupati, the Lord of creatures, 
who is besmeared with the ashes of the 
funeral pyre, who has swallowed poison and 
has quarters for His garments, who has matted 
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hair and is garlanded with the king of serpents, 
and who holds a skull as a begging bowl in 
His hands, is dubbed the Lord of the universe, 
is because of His marriage with Thee, O 
Mother Bhavani. 


8. I have no desire for liberation nor for 
wealth and knowledge ;-neither am I desirous 
ef happiness, O Moon-faced One; but this 
much I beg of Thee, O Mother, that my life 
may be spent reciting, Mridani, Rudrani, Shiva 
Shiva Bhavani. 


g. Never have I worshipped Thee with the 
various articles of worship according to 
ritualistic injunctions ; what wrongs have I not 
done in spending my time in discussions which 
have made my heart arid; yet, O Dark One, 
if Thou bestowest Thy Grace on me, who am 
helpless, it is but fitting on Thy part alone, 
O Mother! 


to. O Durga, Ocean of Mercy, over- 
whelmed with danger I call on Thee. Think 
not that I am a cheat, for it is natural that 
children afflicted with hunger and thirst, re- 
member their mother. 
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It. O Mother of the universe, there is 
nothing to be wondered at if Thou shouldst 
be full of compassion for me, for a mother does 
not forsake her son even if he have innumer- 
able faults. 


12. There is not such a sinner like me, 
neither such a destroyer of sins as Thou. O 
Mahadevi, having known all this do as Thou 
thinkest fit. 


—Sankardcharya 
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A HYMN TO ANNAPURNA 


1. O Mother Annapurna, O Great Goddess, 
ever bestowing happiness, granting gifts and 
dispelling fear, O Thou ocean of beauty who 
bestowest purity (on Thy devotees) washing 
away all (their) sins, Thou art verily the Great 
Goddess who purifiest the family of the Hima- 
layas;! Presiding Deity of Kashi, O Receptacle 
of Mercy! Grant me alms. 

2. O Mother Annapurna, O Great Goddess 
who takest pleasure in dressing in cloth of gold, 
decked with various ornaments made of many 
gems, with breasts resplendent with a necklace 
of pearls hanging, who is all the more beautiful 
with the fragrance of the Kashmir aloe, Presid- 
ing Deity of Kashi, O Receptacle of Mercy! 
Grant me alms. 

3. O Mother Annapurna, O Great Goddess, 
giver of the bliss of Yoga, destroyer of the 
enemies, inspirer of devotion to Dharma 
(righteousness) and Artha (attainment of 
worldly prosperity), who art lustrous as the 
light waves of the moon, sun and the fire, 
protectress of the three worlds, grantor of all 


1. The Divine Mother as Uma, Parvati, Haimavati, is the 
daughter of Himflayas. 
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prosperity and desires, Presiding Deity of 
Kashi, O Receptacle of Mercy! Grant me 
alms. 

4. O Mother Annapurna, O Great Goddess, 
who hast made Thy dwelling in the cave of 
Mount Kailas, Thou art Gauri, Uma, Shankari 
and Kaumari, Thou givest insight into the 
meaning of the Vedas; Thou art the letters of 
the syllable ‘Om,’ Thou throwest the door to 
liberation wide open; Presiding Deity of Kashi, 
O Receptacle of Mercy! Grant me alms. 

5. O Mother Annapurna, O Great Goddess, 
Thou supportest all beings, visible and invisible, 
in Thy belly is contained the whole universe, 
Thou destroyest the subject of the drama of 
Thy own play (the Samsara) and art the 
cause of the light of wisdom; Thou pleasest 
the mind of the Lord of the universe; Presiding 
Deity of Kashi, O Receptacle of Mercy! Grant 
me alms. 

6. O Mother Annapurna, O Great Goddess, 
O Bhagavati, Thou art the Lord of all men on 
earth, Thou hast blue-black locks of hair 
arranged in braids, Thou art Ishvari who ever 
givest food, Thou givest happiness to all and 
makest their destiny propitious; Presiding Deity 
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of Kashi, O Receptacle of Mercy! Grant me 
alms. 


7. O Mother Annapurna, O Great Goddess, 
Thou art the creator of all letters (of the 
alphabet) beginning from A (gq) and ending in 
Ksha (gq); Thou art the cause of the three- 
fold aspect (Sattva, Rajas and Tamas) of 
Sambhu, Thou art saffron-coloured and the 
queen of the three worlds ; Thou art triple- 
waved (viz., creation, preservation and destruc- 
tion), Thou art ever creating, and the night of 
dissolution; Thou art the fulfiller of all desires 
(of the desirous), Thou makest people great ; 
Presiding Deity of Kashi, O Receptacle of 
Mercy! Grant me alms. 


8. © Mother Annapurna, Thou holdest a 
golden laddle adorned with various kinds of 
gems in Thy right hand and a vessel full of 
delicious porridge in Thy left; Thou art the 
Great Goddess of fortune, Thou fulfillest the 
desires of Thy devotees and makest their 
destiny propitious; Presiding Deity of Kashi, 
O Receptacle of Mercy! Grant me aims. 

g. O Mother Annapurna, O Great Goddess, 
Thou shinest with the splendour of millions of 
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moons, suns and fires; Thy lips reflect the 
beams of the moon, Thy ear-rings are as bright 
as the moon, sun and fire; Thou art resplendent 
like the sun and the moon, and wieldest in 
Thy hands a rosary, a book, a noose and a 
goad ; Presiding Deity of Kashi, O Receptacle 
of Mercy! Grant me alms. 

10. QO Mother Annapurna, O Great God- 
dess, protectress of the Kshatriyas, the great 
dispeller of all fear, mother of all creatures, 
ocean of mercy, verily the great deliverer, 
the ever auspicious, the Queen of the uni- 
verse, wielder of fortune, Thou who madest 
Daksha cry,’ remover of all ills, Presiding 
Deity of Kashi, O Receptacle of Mercy! 
Grant me alms. 

tr. O Annapurnd who art ever full, 
sweet-heart of Shankara, O Parvati, grant me 
alms that I be firmly established in knowledge 
and renunciation. 

12. My mother is Devi Parvati, Lord Mahe- 
swara my father, my relations are the devotees 
of Shiva, and the three worlds my motherland- 


—Sankardcharya 
1. See note 3, p. 19. 
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t. O Thou most beautiful! 
Whose holy hands 
Hold pleasure and hold pain! Doer of good! 
Who art Thou? } 
The water of existence 
By Thee is whirled and tossed 
in mighty waves. 
Is it, O Mother! to restore again 
This universe’s broken harmony 
That Thou, without cessation, art at work? 


* 2. Oh! May the Mother of 
the universe,— 
In whose activity no respite rests ; 
Incessantly distributing the fruits 
Of action done ; guiding unceasingly 
All action yet to come ;—bestow Her boon 
Of blessing on me, Her child, for e’ermore. 
I realise, I know, that it is Thou 
Who holdest in Thy hands dread 
Karma’s ropes. 
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3. Is it inherent nature? 
Something uncreate? 
Or Destiny? Some unforeseen result ?— 
Who lacking, nothing is accountable ; 
Whose chain of will, untrammelled, 
grasps the laws, 
May She, the Primal Guide, my shelter be! 


4. Manifestations of Her glory, show 
In power of immeasurable might, 
Throughout the universe ; powers that swell 
The sea of birth and death ; forces, 

that change, 
‘And break up the Unchanged, and 
changed again. 
Lo! peices shall we seek refuge, 
save in Her? 


5. To friend and foe Thy lotus-eyes 
are even ; 
Ever Thine animating touch brings fruit 
To fortunate and unfortunate alike ; 
The shade of death, and immortality :— 
Both these, O Mother, are Thy grace! 
Supreme ! 
Mother Supreme! O may Thy gracious face 
Never be turned away from me, Thy child! 
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6. What Thou art! The Mother! 
The All! How praise? 
My understanding is so little worth. 
’Twere like desire to seize with hands 
of mine 
The sole Supporter of the universe! 
So, at Thy blessed feet,—contemplated 
By the Goddess of Fortune Herself ;— 
the abode 


Of fearlessness ; worshipped by service true ;— _ 


There, at those blessed feet, I take refuge! 


7. She, who, since birth, has ever 

led me on 
Through paths of trouble to perfection’s goal, 
Mother-wise, in Her own sweet playful ways ; 
She, who has always through my life inspired 
My understanding ; She, my Mother! She, 
The All, is my resort, whether my work 
O’erflow with full fruition, or with none. 


—Swdmi Vivekananda 
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A HYMN TO THE GODDESS 


t. Thou art the Mantra Svaha (uttered in 
giving oblations to the gods), Thou art Svadha 
(uttered while giving offerings to the Manes), 
Thou art the Vashatkara (repeated in sixteen 
different tunes while giving oblations to Indra), 
Thou art the nectar (of the gods). O Eternal 
One, Thou art the alphabet and the three 
kinds of syllabic instants' (MAtras). 

2. Thou art the short-syllabled immutable 
consonants which cannot be fully pronounced, 
Thou art the presiding deity of the Gayatri 
Mantra, O Devi, Thou art the Supreme 
Mother of all. 

3- O Devi, by Thee always is everything 
supported, by Thee always is this world created, 
sustained, and at the end destroyed. 

4. At the time of creation’ Thou art both 
the created thing as also the act of creation, 
and so art Thou during the existence of the 
world the thing sustained and act of susten- 
ance and at the end of the cycle Thou art the 
thing destroyed as also the act of destruction. 


1. Short, long and prolated lasting for one, two or three 
instants respectively. 


Io 
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5. Thou art the Supreme Knowledge, 
Maya, intellect, memory, delusion and the great 
prowess of the gods as well as of the demons. 


6. Thou art the cause of everything, of 
the three Gunas, Thou art the. night of the 
great dissolution, Thou art the night of 
Brahma, as also the terrible night of 
ignorance. 


7. Thou art Lakshmi, Thou art the 
Supreme Goddess, Thou art bashfulness, Thou 
art the determinative faculty, modesty, nourish- 
ment, contentment as also peace and forgive- 
ness. 


8. Thou wieldest a terrible sword, a tri- 
dent, a mace, a Chakra, a conch, a bow and 
an arrow and the weapons called Bhushundi 
and Parigha. 


9g. Thou art handsome, more charming, 
Thou art more beautiful than all the lovely 
objects ; Thou art the ruler of Brahma, Indra 
and others, Thou art the great power that 
binds down, as it were, the Paramatman as 
the Jiva. 
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10. O Thou Self of everything, of what- 
ever thing existing at whatever place or time, 
whether cause or effect, Thou art the power 
behind that ; how canst Thou be praised? 


1m. Who can praise Thee when even 
Vishnu, the Lord by whom this world is 
created, sustained and destroyed, is brought 
under the sway of sleep by Thee? 


12. When even Vishnu, myself (Brahma) 
and Shiva have been brought into embodied 
existence by Thee, who is there (in this world) 
capable of singing Thy praise? 


—Brahmé’s prayer in the. Chandi 
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A HYMN TO MAHALAKSHMI 


tr. O Mahamaya, abode of fortune, who 
art worshipped by the Devas, I salute Thee ; 
O Mahdlakshmi, wielder of conch, disc and 
mace, obeisance to Thee. 


2. My salutations to Thee, who ridest the 
Garuda and art a terror to Asura Kola ; 
O Devi Mahdlakshnai, remover of all miseries, 
my obeisance to Thee. 

3. O Devi Mahalakshmi, who Frioweet all, 
giver of all boons, a terror to all the wicked, 
remover of all sorrow, obeisance to Thee. 


4. O Devi, giver of intelligence and 
success and of worldly enjoyment and libera- 
tion (as well), Thou hast always the mystic 
symbols (Mantras) as Thy form, O Maha- 
lakshmi, obeisance to Thee. 

5. O Devi, Maheswari, without a beginning 
or an end, O Primeval Energy, born of Yoga, 
O Mahilakshmi, obeisance to Thee. 

6. O Mahalakshmi, who art both gross 
and subtle, most terrible, great power, great 
prosperity and great remover of all sins, 
obeisance to Thee. 
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7. O Devi, seated on the lotus, who art 
the Supreme Brahman, the great Lord and 
mother of the universe, O Mahalakshmi, 
obeisance to Thee. 

8. O Devi robed in white garments and 
decked with various kinds of ornaments, Thou 
art the mother of the universe and its support,. 
O Mahalakshmi, obeisance to Thee. 

g. Whoever with — devotion reads this 
hymn to Mahalakshmi, composed in eight 
stanzas, attains all success through the Grace 
of Mahalakshmi. 
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A HYMN TO SARASWATI 


Devi Saraswati, the protectress of the uni- 
verse, seated on a _ white lotus and adorned 
with white flowers, wears a white apparel ; 
the Eternal One is besmeared with white sweet 
scented pastes and has a white rosary in Her 
hands, is anointed with white sandal paste and 
holds a white Vina (musical instrument); the 
white coloured One is adorned with white 
jewels, to Her Siddhas (a class of celestial 
beings), Gandharvas, gods and demons offer 
their salutations as also the sages, and Her 
praise the Rishis always sing. He who chants 
this hymn to Devi Saraswati, the sustainer of 
the universe, at dawn, noon and at dusk 
attains all knowledge. 
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A HYMN TO SRI RAMAKRISHNA 


1. Om! Hring! Thou art the True, the 
Imperturbable One, transcending the three 
Gunas and yet adored. for Thy virtues! 
Inasmuch as I do not worship day and night 
with yearning Thy compassionate lotus feet 
which destroy all ignorance, therefore, O 
Thou friend of the lowly, Thou art my only 
refuge. 


2. Spiritual powers, reverence and worship 
which put an end to this cycle of birth and 
death are enough indeed to lead to the greatest 
Truth. But this while finding utterance 
through the mouth is not at all being brought 
home to my heart. Therefore, O Thou friend 
of the lowly, Thou art my only refuge. 


3. If devotion is directed to Thee, O Rama- 
krishna, the way of Divine Truth, then with 
desires all fulfilled in Thee, they forthwith 
cross over this sea of Rajas; for Thy feet are 
like nectar to the mortals, quelling the waves of 
death. Therefore, O Thou friend of the lowly, 
Thou art my only refuge. 


Pl 
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4. O Thou dispeller of illusion, Thy name, 
ending in ‘‘ shna,’’ pure and auspicious, con- 
verts sinfulness to purity. Because, O Thou 
the only goal of all beings, shelter have I none, 
Thou art, O friend of the lowly, my only 
refuge. 


—Swami Vivekananda 
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A HYMN TO SRI RAMAKRISHNA 


t. He who was Sri Rama, whose stream 
of love flowed with resistless might even to the 
Chandala (the outcast); Oh, who ever was 
engaged in doing good to the world though 
super-human by nature, whose renown there is 
none to equal in the three worlds, Sita’s 
beloved, whose body of Knowledge Supreme 
was covered by devotion sweet in the form of 
Sita ; 

2. He who quelled the noise, terrible like 
that at the time of destruction, arising from 
the battle ( Kurukshetra ), who destroyed the 
terrible yet natural night of ignorance (of 
Arjuna) and who roared out the Gita sweet 
and appeasing ; 

That renowned soul is born now as Sri 
Ramakrishna. 


3. I surrender myself to my Guru the 
physician for the malady of Samsara (relative 
existence), who is as it were a wave rising in 
the ocean of Shakti (Power), who has shown 
various sports of Love Divine, and who is the 
weapon to destroy the demon of doubt. 


It 


, 
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4. I surrender myself to my Guru the 
Man-God, the physician for the malady of 
this Samsara ( relative existence ), whose mind 
ever dwelt on the non-dualistic Truth, whose 
personality was covered by the cloth of 
Supreme Devotion, who was ever active ( for 
the good of humanity ) and whose actions 
were all super-human. May His name _ be 
ever victorious ! 


—Swami Vivekananda 
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A HYMN TO SRI RAMAKRISHNA 


1. Thou art the first cause 
The Lord as well ; 
Pervading all Thou art, 
Fhy state none can tell. 
O Ramakrishna! ever cast Thy 
glance of grace 
On him, who hath not devotion’s trace. 


2. Thou, the primeval Lord, 
Thine equal there’s none ; 
Creator of all Thou art, 
Protector, Destroyer, still in one. 
O Ramakrishna! ever cast Thy 
glance of grace 
On him, who hath not devotion’s trace. 


3. Thou playest Thy sport, 
Thine loving souls to free, 
Under May4a’s ‘‘mystic veil’’ 
In many a form Thou holdest Thee. 
O Ramakrishna! ever cast Thy 
glance of grace 


On him, who hath not devotion’s 
trace. 
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4. Like a man in form 
Down the earth comest Thou, 
To speak the secret 
Words of Truth in religion how! 
O Ramakrishna! ever cast Thy 
glance of grace 
On him, who hath not devotion’s 
trace. 


5. Thy penance, unforeseen 
Sacrifice there’s none to parallel, 
Inspire the wise 
To salute Thee,—why not, tell? 
O Ramakrishna! ever cast Thy 
glance of grace 
On him, who hath not devotion’s 
trace. 


6. Verily Thy name 
Maketh devotee of Thee, 
We still lack 
In love even though we see. 
O Ramakrishna! ever cast Thy 
glance of grace 
On him, who hath not devotion’s 
trace. 
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7. Omnipotent Thou art! 
Truth, Peace, beginning Thou 
hast none. 
O Birthless and Deathless 
All we pray Thy compassion. 
O Ramakrishna! ever cast Thy 
glance of grace 
On him, who hath not devotion’s 
| trace. 


8. What art Thou? 
We know not, the “ Greatest 
Teacher,”’ 
What Thy measure, 
The depth of wisdom or nature. 
O Ramakrishna! ever cast Thy 
glance of grace 
On him, who hath not devotion’s 
trace. 


—Swami Abhedinanda 
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A HYMN TO SRI RAMAKRISHNA 


1. That pure Knowledge and unfathom- 
‘able Bliss,—the origin of the universe, the 
Ocean of Mercy, without beginning and end, 
and beyond Prakriti—that one Supreme Prin- 
ciple is manifest on earth as Sri Ramakrishna. 


2. That which the Srutis, through fear, 
describe as ‘ not this,’ ‘ not this,’ but never 
in a direct way ; whose only form is the Chit 
(Intelligence Absolute); That which is Good, 
the Supreme Ruler of rulers,—That is manifest 
on earth as Sri Ramakrishna. 


3. That which the Srutis praise under the 
name of Shiva ; which is eternal, infinite, the 
One without a second, and Bliss Absolute ;— 
an Incarnation of That on earth, in human 
form, is Sri Ramakrishna, the Ocean of Mercy. 


4. Whoever in this world were blessed 
with a gracious touch of the hand of Sn 
Ramakrishna who had drunk deep of the 
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’ nectar of Realisation, at once had their minds 
freed from the attachment to lust and gold. 


5. Who, though merged in God, was 
moved by the heaving waves of the deep 
ocean of love, who is Pure Bhakti herself 
appearing on earth in a masculine body,—Oh, 
such indeed is Sri Ramakrishna! 


6. My salutations to Sri Ramakrishna, that 
wonderful Power Inscrutable, calm, the essence 
of infinite Illumination, the immaculate em- 
bodiment of Jnana and Bhakti—the union on 
earth of these two in one. 


—Pramadddaés Mitra 
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A HYMN TO SRI RAMAKRISHNA 


1. Let them behold Him—who with His 
eternal Form hidden for the sake of Lila 
( Divine sport ), incarnated Himself on earth 
from age to age,—born as a baby, this day, 
in the abode of Kshudiram at Kamarpukur! 


2. May victory be to Him, the Lord, who 
was born when the quarters were propitious, 
when the moon was on the second digit in the 
bright half of the month, on Wednesday, in 
the year 1756 of the Saka Era! 


3. Laying aside the great sovereignty con- 
sisting of the exalted sports of His Divinity in 
heaven, and betaking Himself to His real 
essence full of sweetness, Ramakrishna is now 
born on earth to distribute the treasure of 
Kaivalya (final emancipation) all around. 


4. He, who is Rama and Krishna, in 
another form, who, master of mirth, regaled 
everyone by His sweet dances in childhood, 
who even before birth was perfect in renuncia- 
tion, who was devoted to the singing of the 
name of God, and was averse to sense-enjoy- 
ments. 


176 


ALTAR FLOWERS 


Bae: Ws FI Aaveat 
BrHasraaaaeal AZT | 
Ararat vaaricett fe ar- 
AIT ATA |) & th 
AHA HAHA BA 

TIA WSAATHISATAA | 

stat Games a aTHelRa- 
THT PIRGAAIT F Il é I 
aaa of aaa 
AMTSASA ATATIS | 

a: Srarare fayaarara, 
faamar zatag fret ils it 


Rearcradt wea ottafatiac: 


MOTTA ASSATSTT | 


Aaa reac AT 


axa ferd ames Tae a SH 


HYMN TO SRI RAMAKRISHNA 177 


5. Coming to Dakshineshvar with His 
brother, and embracing, with joy, the vow of 
illumining humanity, He through the desire of 
doing good to the world, quickened the image 
Bhavatarini,! whose favour is Mukti, into a 
living Presence. 


6. He who, throwing far, far away, all 
ideas of lust and gold, shone as the spotless 
moon, and descending from the spheres of 
heaven incarnated Himself, verily, to establish 
the harmony of all religions on earth ; 


7. He, who was potent to destroy the 
misery of life even with a mere wink of His 
eye, who having transmitted His spirituality to 
His own disciples sent them in all directions, 
—purged of all taint, as lions among men ; 


8. He, whose permanent seat is the holy 
Dakshineshvar, and by whose favour the 
temple of Belur is consecrated, to whom the 
Supreme Truth of Brahman Itself, as arrived 
at by the Vedanta was, verily, as much a 
matter of direct perception as the proverbial 
myrobalan in the palm of one’s hand ; 


1. The image of the Mother at the Dakshineshvar Temple. 
I2 
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g. At the holy lotus feet of that Rama- 
krishna, resonant with the rapturous hum of 
joy-intoxicated black-bee-like Bhaktas, and 
worshipped by the Lords of Devas and Gan- 
dharvas and Ganas, I crave that pure dis- 
interested Bhakti. 


10. May my mind, thirsting for honey, be 
a bee at the holy lotus feet of Sri Rama- 
krishna. May He, the ocean of Immortality, 
who raised Himself above the dread sea of the 
world, constantly confer on Indu! the nectar of 
Peace. 


—Sarat Chandra Devasharman 


3. A pseudonym assumed by the writer. 
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A MEDITATION ON SRI SARADA DEVI 


tr. Sri Sarada Devi the grantor of all” 
Knowledge, of golden hue, sitting at ease with 
her hair dishevelled falling on half of her 
breast ; 

2. Dressed in white cloth, adorned with 
gold ornaments, with two arms and fixed eyes, 
and her hands resting on her lap ; 

3. Ever having a contented or pleased 
look and her heart melting at the miseries of 
creatures (Jivas), full of resplendent light, the 
Effulgent One who ever grants boons, and is 
ever auspicious ; 

4. Whose soul is dedicated to Sri Rama- 
krishna, who is fond of hearing His name, 
the embodiment as it were of His thoughts, 
and who is the Mother of the universe; 

5. Full of affection, the Auspicious One, 
ever calm, the grantor of Bhakti (devotion) 
and Mukti ( liberation ), and the protectress of 
all creatures ; 

Thus should one meditate on Her ( Devi 
Sarada ) in the lotus of one’s heart. 


— Swami Abhedanan da 
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A HYMN TO THE HOLY MOTHER 


1. O Prakriti Supreme in human form! 


Bestower of boon and bliss! 
Distress of souls removest Thou, 
And grantest them content and peace. 
Thy servants who surrender all to Thee 
Thou makest them contented and free. 


: | O, Great Mother of the world, 


Be my salutations ever to Thee. 


_ Through mercy do Thou this day save 


A A? 


Thy sons bound in Mayas chain, 
Who have virtue none to say, 

Full of crimes and ever vain. 
O, Thou art the only ship, 

To ferry across the earthly sea! 
O Great Mother of the world, 

Be my salutations ever to Thee. 


_ Renounce, my mind-bee! 


The sense-flowers of the earth, 
Drink the nectar of “’ Lotus-feet,”’ 

Enjoy, thus, in peace and mirth. 
In charm of Delusion, 

Then, shalt thou cease to be. 
O, Great Mother of the world, 

Be my salutations ever to Thee. 
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4. Pity, please, O Great Mother! 
Thy sons bowing to Thee anon, 
Grant them refuge at Thy feet, 
O Merciful One salutations to Thee. 


5. O, Sarada, Gracious Mother! 
Giver of wisdom, in ‘‘ modest veil,’’ 
Protect us, please, I salute Thee, 
Ever since from sin and ail. 


6. Thy heart to Ramakrishna doth remain, 
To hear His name is joy to Thee, 
O, Embodiment of His thought alone, 
I salute Thee over, over again. 


7. Noble Thou hast a character, 
Pure is Thy life divine ; 
Ever we bow to Thee, O Mother, 
Thou incarnate, Purity fine! 


8. O Sarada, Goddess propitious 
Killer of misery in souls resigned, 
Saviour of religion in every age, 
By Yogindra worshipped, O Mother kind, 
Givest Love and Wisdom Thou, 
Grace incarnate! to Thee I bow. 
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g. Through tie of ‘Love’ divine 
Bound Thou hast the heart of ours ; 
Granting e’er Thy lap benign, 
O Wonder! how Thy mercy showers! 
By grace hast Thou made us holy, 
To virtue changed our endless folly. 
10. Be loving and gracious to Thy sons, 
O Mother! I humbly beseech, 
Sprinkle in their hearts arid, 
A drop of love, to enjoy peace! 
tr. O Ramakrishna, the Teacher of all, 
And Mother Sarada, Goddess divine! 
In bosom holding your Lotus Feet, 
Salutations to both e’er be of mine. 


—_Swami Abheddénanda 
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ed frard faqediacita il 2 i 


A HYMN TO VIVEKANANDA 


1. To him who sifting out the Eternal 
from the transitory phenomena of this world, 
made it his sport to concentrate thereon his 
mind, purified by discrimination and renun- 
ciation,—to that discriminating soul I salute. 


2. To him whose mind was immersed in 
the bliss that comes of discrimination, whose 
nature delighted solely in kindling discrimin- 
ation ( in others ), and whose beauty was made 
winsome by the glow of discrimination,—to 
that discriminating soul my salutations ever go. 


3. To him whose graceful form, truth and 
knowledge made their abode, and which im- 
parts a joy incessant, without beginning or 
end,—to that embodiment of bliss I salute. 

4. Verily as the sun dispels the intense 
darkness, as the Lord Vishnu destroys the 
wicked ones,—in exactly the same manner, 
whose handsome appearance, the cynosure of 
all eyes, drives away the threefold misery of 


life,— 
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5. To that Teacher of teachers, supremely 
pure, the guardian of the world, the sweet one, 
the prince of Yogins, who took up the human 
form for the good of mankind—to that 
Vivekananda, I prostrate myself. 


Salutation to that king of renouncers and 
controller of passions, the sage, Vivekananda, 
who is Sachchidananda (Existence, Knowledge 
and Bliss Absolute) Itself, the spiritual precep- 
tor, the remover of distress! 


— Swami Rémakrishnananda 
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A HYMN TO SRI VIVEKANANDA 


1-4. Glory unto the wonderful one, the 
embodiment of all ideas, with the most 
wonderful turns of temperament, the mani- 
festor of many different contradictory qualities, 
like Bhutandtha—who reflected vividly in his 
peerless character the many-sidedness of the 
age (Yuga Dharma) due to the influence of 
the Time-spirit and the changed tastes of the 
people brought on by the transformation of 
ideas and education, in order to teach easily 
humanity at large and who as a consequence 
sometimes played a sceptical enquirer, some- 
times an equipped and fearless logician, some- 
times afflicted with doubts, while at other times 
a Brahmo. 


5-8. He whose personality, owing to its 
embodying different contradictory qualities and 
diverse manners, has been a _ complicated 
phenomenon to the fool and even hardly 
comprehensible to the wise, because of the 
unprecedentedness and incomparability of his 
personality—just as Sri Chaitanya, though 
himself Bhakti incarnate, sometimes tran- 
scended the Bhakti state, and acted as an 
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astute dry logician, or as an antagonist to the 
Vaishnavas and sometimes as a mocker of the 
devotees, in order to show forth his multiform 
Lilas and for the facility of imparting instruc- 
tion,—may that seer-magician dispel our 
delusion. 


g. Who is to measure the greatness or 


littleness of one, whom the Lord of Dakshin- 
eswar alone did fully appreciate! 


10. Worship, therefore, that  Shiva- 
Narendra on this birthday of the Lord, 
casting aside doubt and debate, and be blessed 
thereby. _ 


—Rdadharaman Nandy 


SGN See 9 
HAA VACA SAS ATR AIAALATA AG | 

art Qzaquhanteaarara tatters Il 
aiftagaciafaenn aearadeaarag 
DAHER AT ASH ATAVS ATV SATA, 
ahrahrnarazrearterasgetageazar, 
qaarratMsaraae AA WaaanasT Il 


*This can also be sung in Chhay& Khambaj tune (Raga) 
and Kavali timing (TAla). 


A HYMN TO VIVEKANANDA 


I bow to Vivekananda, my spiritual guide, 
my object of worship, who is Lord Shiva 
incarnate, resplendent like the bright .sun, 
adored (alike) by men and gods, the embodi- 
ment of the Vedas, who has completely 
overcome the bondage of the much-censured 
lust and gold, the lion (among men) brilliant 
with the rays of a million suns, who has 
nothing but the (Sanny4sin’s) loin-cloth on, 
who is dancing the violent dance (of Shiva) 
reverberating the quarters with the impassioned 
cry of ‘‘ fear not, fear not,’’ a mere glance of 
whose eyes is enough to impart both enjoy- 
ment and liberation, who tramples with ease 
the myriad hoards of vice, who is the veritable 
Shiva with the crescent moon on the forehead, 
and who is worshipped by Indu.* 


—Sarat Chandra Devasharman 


1. A pseudonym assumed by the composer. 
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A HYMN IN TWELVE COUPLETS 


t. O Fool, give up the desire for wealth, 
be discriminative and cultivate dispassion in 
thy mind. Be contented with what little 
wealth thou earnest by thine own efforts. 


2. Know ever that wealth is the root- 
cause of all evil, in truth there is not the least 
trace of happiness in it. To the rich there is 
fear even from their sons, this is the usual state 
of affairs everywhere. 


3. Who is thy wife, who thy son? This 
world is extremely wonderful. Who art Thou, 
and whose; whence hast thou come? O brother, 
think on such subjects as these. 


4. Do not boast of thy men and wealth or 
youth ; the all-devouring Time takes all these 
away in a trice. Having renounced all these 
unreal things, realise Brahman and get merged 
in It. 
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5. Having renounced passion, anger, 
attachment, and greed, think of the Atman and 
try to ascertain thy real nature. Those fools 
who have not the knowledge of the Atman, 
go to dreadful hells. 

6. Living in a.temple or under a tree, 
sleeping on the earth, wearing a deer skin, 
abstaining from all gifts, and renouncing all 
sense-enjoyments—whom does not such renun- 
ciation give happiness? 

7. Do not be attached either to friend or 
| foe, to son or relation or to peace Or war, 

try to be even-minded in everything if thou 
wishest to attain Vishnuhood soon. 

8. The same all-forbearing Vishnu (Lord) 
resides in thee, in me, and in others; therefore, 
why dost thou become impatient and get angry . 
with me for nothing? Try to realise the same 
Atman in everything and renounce everywhere 
all ideas of differentiation. 

g. Set yourself with earnestness to the 
practice of Pranayama and control of the mind, 
and to the discrimination of the real from the 
unreal, as also to the practice of Samadhi along 
with Japa (repetition of Mantra)—pay great 
attention to these. 
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to. Know that this life is most evanescent 
and unsteady like the water on a lotus leaf 
and that all these people are pear with 
disease, egotism, and miseries. 


tr. Why is thy mind wandering in 
different directions, care-worn, O restless one? 
Is there no one to guide thee, who, catching 
hold of thy hands firmly, would cause true 
knowledge to dawn in thee, by showing contra- 
dictions in nature, like creation and destruction 
etc. ? . 


1z. Get free soon from the Samsara 
( relative existence ) taking refuge at the lotus 
feet of thy Guru ; by controlling the senses and 
the mind wouldst thou realise the Lord within 
thy heart. 

13. These twelve couplets have been 
written by way of instruction to disciples (to 
make them discriminative). Those alone who 
have no discrimination suffer in various hells. 


—Sankaracharya 
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COUPLETS ON RENUNCIATION 


1. Day and night, evening and morning, 
winter and spring roll on ; Time is having its 
sport, life is being spent away, yet the vain 
desire does not go. Worship the Lord, wor- 
ship the Lord, worship the Lord, O thou fool ; 
when death approaches, ritualism will be of no 
avail. 


2. (Thou hast given up all raiments and 
passest thy wintry days) with fire in front and 
the sun behind (thee) and the night by bringing 
thy knees close up to the chin (to make thy- 
self warm). Thou hast nothing but the palms 
of thy hands to receive thy alms, and livest 
under trees ; still (i.e. even with such renun- 
ciation) thou art not freed from the noose of 
desire. Worship the Lord, etc. 


_ 3. So long as one is able to earn wealth 
‘one’s relatives attached to him, but when 
lis he gets decrepit due to old age, no 


tires about his welfare even in his own 


jas 


wship the Lord, etc. 
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4. Matted hair, shaven head, the ochre- 
coloured robes—various are the dresses put on . 
for the sake of the stomach ; knowing all this 
yet a fool winks at the truth. Worship the 
Lord, etc. 


5. If one has but studied the Gita even a 
little, taken at least a drop of the holy Ganges 
water, and worshipped the Lord but even once 
—what can Death do to such a person? 
Worship the Lord, etc. 


6. The body has become worn out, hairs 
have turned grey, the teeth have fallen, and the 
old man is walking supporting himself on a 


_ stick, yet desire leaves him not. Worship the 
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¢ 


Lord, etc. 


7. The child is attached to play, youth to 
women, old age is burdened with anxiety ; no 
one is engaged with the Supreme Lord. Wor- 
ship the Lord, etc. 


g. Birth, death, and life in the mother's 
_ womb come by turns again and again ; O Lord, 
out of Thy grace protect me in this Samsara 
(relative existence) which is really hard to cross 


over. Worship the Lord, etc. 
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9g. Nights, days, fortnights, months, half 
years (lit. the time taken for the passage of the 
sun from one solstice to another), and years 
roll on, yet desire leaves not. Worship the 
Lord, etc. 

to. When old age comes, can there be 
passions ; when water dries up, can there be 

sa lake : when wealth is lost, where are the 
relatives ; when truth is known, where then is 
this world? Worship the Lord, etc. 

11. The physical beauty of a woman,— 
know this but as a form of delusion brought on 
by Maya and unreal ; it is but a modification 
of flesh etc.—thus discriminate again and 
again in thy mind. Worship the Lord, etc. 

tz. Who art thou, who am I, whence have 
I come, who are my father and mother ; thus 
think everything as unreal having renounced 
the world knowing it to be as umreal as a 
dream. Worship the Lord, etc. 

" 13. Sing the Lord’s thousand names, read 
Gita, meditate ever on the form of the Lord 
» of Sri (the goddess of fortune), direct the mind 
) the company of holy men, and give wealth, 
the poor and the needy. Worship the 
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14. As long as life remains in the body so 
long do people in the house inquire about one’s 
welfare, but when the body falls off and the life- 
breath goes out, even the wife gets fnghtened 
at that body. Worship the Lord, etc. 

15. For enjoyment one lives with a woman 
and as its after-effect has disease in the body. 
Even though death is the one goal of all people, 
yet they do not give up sinful conduct. 
Worship the Lord, etc. 

16. Thou hast made thy garment from the 
bits of cloths picked up from the wayside (so 
great is thy renunciation); thou hast tran- 
scended the ways of virtue and vice ; (thou 
constantly thinkest that) there is neither ‘I’ 
nor ‘thou’ nor even this world ; why then 
dost thou grieve? Worship the Lord, etc. 

17. One may go on a pilgrimage to 
Ganga Sagar (mouth of the Ganges) or observe 
austerities or give wealth in charity, yet by 
these (alone), without knowledge, liberation 
cannot be attained even in a hundred lives. 
Worship the Lord, worship the Lord, worship 
the Lord, O thou fool ; when death approaches, 


ritualism will be of no avail. 
—Sankardcharya 
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A HYMN OF SEEKING REFUGE 
IN THE SUPREME 


I. All this is the one Brahman alone, 
without a second. It is true and again true 
that there is no manifoldness whatever in 
the universe. Rudra (Shiva) is the One, there 
is no second besides Him. Therefore do I 
take refuge in Thee alone, the Supreme Lord 
(Shiva). 


2. O Shambhu (bestower of happiness)! 
Thou art verily the one Lord of all. Thou art 
without form, and yet Thou art the one Form 
in the many, just as the sun, though one, by 
reflection (in water-vessels) appears as many. 
_ Therefore in no other Lord than Thee do I 
seek refuge. 


3. I take refuge in Him, the Supreme 
Lord, who being known, the notion of this 
phenomenal world all around, appears as un- 
_ real as that of the snake in the rope, of silver 
in the mother-of-pearl, and of water ahead in 
the mirage. 
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4. That which is coolness in water, ignition 
in fire, heat in the sun, serenity in the moon, 
perfume in flowers, and clarified butter in 
milk,—art Thou, O Shambhu! Therefore do 
I take refuge in Thee. 


5. Without the organ of hearing Thou 
perceivest sound; without the organ of smell 
Thou smellest too; without feet Thou travellest 
to far-off regions; without the organ of sight 
Thou seest, and though without tongue Thou 
art the enjoyer of taste. Who knows Thee 
fully? Therefore do I take refuge in Thee. 


6. The Veda directly knows Thee not, 
O Lord; neither does the Lord Vishnu know, 
nor the Creator of the universe (Brahma); 
neither do the highest Yogis, nor the Devas 
with Indra at their head. But the Bhakta 
(devotee) knows Thee. Therefore do I take 
refuge in Thee. 


7. Thou hast neither ancestry, nor birth, 
nor name: neither hast Thou form, nor virtue, 
nor country. Being even thus, Thou art the 
Ruler of the three worlds and fulfillest all 
desires. Therefore do I worship Thee. 
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8. From Thee is everything, Thou art 
everything, O Destroyer of Kama (Cupid); 
Thou art the consort of Gauri (the Divine 
Mother). Thou art nude (devoid of limiting 
adjuncts) and perfectly calm. Thou art, verily, 
the old man, Thou art the youth, and Thou the 
child too. What is there that Thou art not? 
Therefore do I bow to Thee. 


—Brahmavaivarta Purina 
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A HYMN TO BRAHMAN 


1. Om! Existence and support of all 
beings, salutation to Thee ; Intelligence per- 
vading the whole of the universe, salutation 
to Thee; salutation to the Principle which is 
One without a second and the giver of free- 
dom; salutation to Brahman, the all-pervading 
and without quality. 


2. Thou alone art the fit refuge ; Thou 
alone art the adorable one ; Thou art the one 
cause of ‘the universe and Thou the omni- 
form; Thou alone art the creator, preserver, 
and destroyer of the universe ; Thou alone art 
the supreme, immovable, and immutable. 


3. The terror of terrors, the most terrible 
of the terrible ; the origin of beings, the puri- 
fier of all purifiers; Thou alone art the 
supreme controller of (those in) high places; the 
highest of the high, the protector of all 
protectors. : 


4. O Lord, O Truth, the supreme God, the 
omniform, the indestructible, the indefinable, 
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unattainable by all the senses, O the un- 
thinkable, the undecaying, the all-pervading, 
whose real nature is not manifest, the illuminat- 
or of the universe, the over-ruler ; may He 
save (us) from evil. 

5. We think of That alone; we worship 
That alone ; we bow down to that one Witness 
of the universe ; we approach the one Exist- 
ence, the goal, the Lord Absolute, the fit 
refuge, the boat carrying across the waters of 
birth and death. 


—Mahdanirvina Tantra 
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MEDITATION ON THE PARAMATMAN 


I. (Meditate upon that) Effulgent One, 
of myriad heads and myriad eyes, from whom 
hath come forth all the good in the world, who 
is this universe, the great Deity dwelling inside 
the elements, the changeless, the supreme Lord. 

2. (Meditate upon Him who is) superior 
to the whole world, (and yet) the whole 
world (in being the soul of everything in it ), 
the eternal, the main stay and support of all 
the individual souls, the ( mighty ) dispeller of 
ignorance : the whole world is that great 
Being. He makes use of the world and _ its 
existence depends upon Him. | ; 

3. (Meditate upon) the Lord of the 
world, the Atman, the Ruler of all creatures, 
the ever-existent, the great Good, the im- 
mutable ; the Narayana' (who is) the great 
object to be known, the soul of the universe, 
the supreme refuge. 

4. N&rayana is the Supreme Brahman- 
Principle ; Narayana is the Supreme (beyond 
all forms), the supreme enlightenment, and the 
Supreme Self. 


1. Refers not to the Personal God of that name, the 
Paurinie conception, but to the great Cosmic Spirit. 
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5. Whatever there is in this universe, seen 
or heard, pervading all that, in and through 
them all, Narayana exists. 

6. The infinite, the immutable, the omni- 
scient, the Self, who is the end of creation ; 
from Him hath proceeded all that is good, and 
He shines in the heart, the inner cavity of 
which resembles the calyx of a lotus with its 
face pointed downwards. 

7. Below (the joint of ) the neck, and 
a Bitasti,(i.e., twelve fingers’ breadth ) above 
the navel, is situated the heart ; know that to 
be the great receptacle of the whole universe. 

8. Wrapped with sinews, (the heart ) 
hangs like a lotus bud ; inside the same there 
is a fine hole (the Shushumna) and in that all 
resides. 

g. In that (shines) the great Fire of 
myriad flames whose rays illumine all, and 
which therefore appears in manifold forms. 
He, the imperishable, the all-knowing, eating 
everything first, divides the food (to all other 
parts of the body ). 

to. The subtle flame rising upwards inside 
it (the heart) keeps the body warm, from 
head to foot. 
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11. The bright yellow flame, fine as an ear 
of a corn and comparable to the subtlest (things 
of the universe), shines like a streak of light- 
ning amidst a dark blue cloud. 


12. In that flame sits the Great Being ; 
He is Brahma (the creator ) and Shiva (the 
destroyer) and Indra (the God of gods). He 
is the Supreme, the Imperishable ; He shines 
by His own nature (without help from any- 
thing else).? 


13. Obeisance to Him, who has become 
the universe of varied forms, who is the 
Supreme Brahman, the Truth unconditioned, 
the Being of dark-blue colour and also of tawny 
hue and with terrible eyes, and who is beyond 
all desire for creation.” 


—Taittiriya Aranyaka 


1. The meaning is that the Being described in stanzas 1—6 
is to be meditated upon in the cavity of the heart described 
in stanzas 6—12. 

2. The idea is that the Supreme Brahman takes the aspect 
of a Personal God for the good of the devotees. He appears 
in the form of Um&-Maheshwara, the right side of dark-blue 
colour is Shiva, and the left of tawny hue is Uma His eonsort. 


qe THT | 
quearaed Ha AAMT ATAAT | 
BBA WIA A WeeTAAA FA Ile Il 


ase Ha: Ala TS fpareced | 
farrdaqenadia gd aaaes F Il Il 


fABqET HAT WAT TIAEATALT Her: | 
Rreagaet aaaeaigqe a Hat rit: 2 


gafaOt AACA SIGACA HAT Ata? | 
aaaraTa TET HI EAA FAA Uv I 


THE HIGHEST WORSHIP 


1. What place is there in which to invoke 
the Infinite, or what can serve as a seat for 
Him who contains within Himself all exist- 
ence? How can we offer Padya (water 
for washing the feet), or Arghya (oblation 
of Durva grass, rice, &c.), to one who is pure 
Spirit, or Achamana (water to wash the mouth) 
to one who is eternally pure? 

2. Of what use is the offering of ablution 
to one who is ever clean, or clothing to one 
in whose womb the universe is? What means 
(the putting of) the holy thread on one who 
is beyond all support, or the offering of flowers 
to one whom perfume cannot affect? 

3. How can the offering of perfume be 
made to one who is ever untouched? Of 
what use are ornaments to one who is Beauty 
itself? What means presenting eatables and 
betel to the All-pervader, who is eternally 
satisfied in Himself? 

4. How is the making of Pradakshina 
(circumambulating) possible to the Limitless, 
and obeisance to the One who is, indeed, 
without a second? What hymn can be sung 
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in praise of one whom even the Vedas cannot 
describe? 

5. Of what use is waving of lights before 
the all-pervading and self-effulgent One? And 
how can the valedictory ceremony be per- 
formed to one who fills the whole universe, in 
and out? 

6. Thus, verily, through the idea of one- 
ness alone, is the highest worship to be 
performed, without distinction of time and 
circumstances, by the highest knowers of 
Brahman. 


faaiiat | 
TIPU AAA AAT: | 


qed eA Teas GATES Il 2 Il 


FS AAPA CART AAA TE | 
AVATTARTAAICATA AGIEAT | % II 


gamand facankaaredtiaaaan: | 
THA THA AAITEAE Il 2 I 


afurad aq aa aa: aa aemtazq | 
Qa Aa Use Aa acaca GAIT | ¥ Il 
OAH CHATPAAN UHL RAAT | 
DAA Ka AACAAAIERE | & I 


BAST TRUM AaAeA Tala F | 
a canhtaata ameeaeTaegaT: | é A 


SONG OF THE SIDDHAS 


1. We adore that Bliss (the consciousness 
of) which is positive in all perceptions pro- 
ceeding from the union of the subject (ego) and 
objects, the Bliss within, which rises from the 
Reality called the Self, and is unfluctuating. 

2. Having given up the subject, object 
and perception, together with the desires for 
them, we adore the Self, the primordial light of 
consciousness. . 

3. We adore that constant Self which 
stands between Being and non-Being and which 
is the self of all manifested objects. 

4. We adore that Reality in which is all, 
whose is all, for which is all, from which 
is this all, by which is all and which is verily 
the all. 

5. We adore that Self which exists in all 
expressions beginning with sq (A) and ending 
in g (H)' and is ceaselessly manifesting 
itself (through them). 

6. Those who forsaking the Lord in the 
cave of their hearts go to another God (are like 


1. The first and last letters of the Sanskrit alphabet: in 
other words which exists in all names (ard therefore in all 


forms also). 
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those who) desire to possess a gem throwing 
away from their hands the Kaustubha (the 
supremest of celestial jewels shining on 
Vishnu’s breast). 


7. It is by giving up all desires that one 
attains this consummation (the realisation of 
the Lord in the heart), by (the attainment of) 
which, the cluster of roots of the poisonous 
creeper of desire is cut asunder. 


8. That fool, who, even after knowing the 
utter insipidness of worldly things, attaches his 
thoughts again unto them is stupid like an ass, 
and not deserving to be called a man. 


9g. One should strike with the club of dis- 
crimination the snakes of the senses which lift 
their heads again and again, as Indra struck the 
hills with his thunder-bolt. 


10. One should try to secure the pure 
happiness of peace ; the pure-minded obtain 
peace through self-control. The _peaceful- 
minded attain for ever the supreme state of 
one’s true and blissful nature. 


—Yogavdashishta Ramdyana 


TATTTCIAA AAT | 
sism fafancd aneqed savaTefaastad | 
at cq Ralaaants facaafatteaa Nl tI 


srpismtaa fasat fara facacry | 
geeat aaa aaa a ata aarTag ll = | 


aa AAMT FEI A ATT | 
a qearat GraaTsarsHanea Il 2 Il 


PUB: TTT At FIAT AT | 
qaaatied AaleIAge vlHacae Il 2 Il 


HYMN TO THE SUPREME 
OMNISCIENCE* 


t. Aum. Salutation to Thee, O Thou the 
Perfect Omniscience, the Unconditioned, the 
Infinite. As Thou art of the form devoid of 
all defects, so Thou art visible to those only 
who are free from all taints. : 


2. He who sees Thee with his inward eye, 
who like the sky, art free from all taints or 
attachments and art beyond all illusions of 
diversity and beyond all words (i.e. inex- 
pressible)—he sees truly the Tathagata. 


3. The good see no difference between 
Thee, the Source of all excellent virtues, and 
the Buddha or the Enlightened, the teacher of 
the universe, just as (there is no difference) 
between the moon and the moon-light. 


4. O Thou lover of Thy Bhaktas, taking 
refuge in Thee, the Enlightener of the Bauddha 
Dharma (the path of perfection in wisdom), 
the merciful-hearted easily attain to im- 
measurable greatness. 


*The reader will note the remarkable coincidence between 
the sublime ideas ineuleated herein and those of the Vedanta. 
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aistaat safaat a ata caata acaat Il ¢ Il 


AGSl BRTCA: FARA HUSA: | 
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5. He, who rightly comprehends Thee but 
once in his pure heart, surely attains to eternal 
perfection ; for verily is Thy vision fruitful of 
indestructible results. . 

6. Thou art the uncommon (or special) 
creatrix and affectionate mother of all those 
(true) heroes who are engaged in doing good 
to others. 

7. All such who having attained the 
Buddhahood (enlightenment) become the 
Teachers of the world, and compassionate to 
all beings, are indeed Thy children. And for 
this reason, O Blessed One, Thou art also the 
grandmother of all beings. 

8. O Thou unblemished One, Thou art 
followed by all the other Perfections,! even as 
the streaks of the moon are followed by the 
stars. 

g. Though one, Thou hast various forms. 
So the Tathagatas worship Thee under various 
names (according to the temperament) of 
disciples at different places. 


1. Besides Perfection in Wisdom there are five other 
Perfections, like Perfection in Charity etc. But Perfection, in 
Wisdom (Prajnapiramit’) is said to govern and regulate the 
other Perfections. 
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to. As the dew drops vanish helplessly 
before the rays of the shining sun, so do all the 
fallacies and argumentations of the disputants 
by attaining Thee. 

11. To the ignorant, Thy form appears 
terrible indeed, and Thou producest terror ; to 
the wise, Thou art charming in appearance and 
breathest inspiring confidence. 

12. He, who having obtained Thee, cares 
not for attachment to Thee even, how can he, 
O Mother, feel any desire or aversion else- 
where, i.e., for things of this world? 

13. Thou dost not come from any place, 
nor goest Thou anywhere ; verily in no space 
art Thou realised by the wise. 

14. It is passing strange that those too 
who do not see Thee thus, but take refuge in 
Thee with their heart and soul, are freed 
from rebirth. 


16 
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15. He who sees Thee remains in bondage; 
and even he who does not see Thee is also in 
bondage. He who sees Thee is freed from 
bondage ; and even without seeing Thee one 
gets freedom.! 


16. Thou art the source of wonder, (as 
Thy ways are inscrutable). Thou art profound 
(being wrapped up in the veil of mystery). 
The universe proclaims Thy Glory. Thou art 
incomprehensible, and like Maya, Thou art 
seen and also not seen (i.e., the man of wisdom 
knows Thee and the ignorant one does not). 


17. Thou art worshipped by the Buddhas, 
the Pratyeka Buddhas and the Shravakas.’ 
It is certain that Thou alone art the way to 
salvation and there is no other. 


1. The second and the third assertions are clear. The first 
one means that, he who sees Thee i.e., attains omniscience 
and yet feels an attacament to that state or keeps his Aham 
or egoism intact, (though it is Sattvie), cannot obtain 
freedom,—or in other words one must transcend the three 
Gunas. In the last sentence, without seeing Thee, means 
seeing Thee yet does not see Thee, i.e., attaining to the 
highest knowledge yet is not attached to it, and thus in the 
absence of all attachment even if it be for the Highest, one 
attains final emancipation. 


2. Buddhas are those enlightened ones, who after their 
attainment of perfection and before their absorption into 
Nirvana, reveal the secret to the world and make others reach 
that highest state. Pratyeka Buddhas are those who attain 

rfection, but cannot reach that highest state of Buddha- 

od, in which the Buddhas help liberate others also. 
Shravakas ar2 ordinary Buddhist saints, who have attained 
emancipation. 
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18. For the enlightenment of the embodied 
souls, the Lords of men out of compassion for 
them, speak of Thee from the relative stand- 
point; but in reality Thou canst not be 
spoken of (being beyond all expression) 


19. Who can praise Thee in song?—Thou, 
who art beyond all causation, devoid of all 
taints (of duality), beyond all expression by 
means of words, and without any support. 


20. O Thou Supreme Omniscience, though 
Thou art beyond all praises, yet by offering 
Thee praises in such terms as_ these—-and 
thereby covering Thee effectively, we are 
extremely happy. 


21. By the merit that may have been 
accumulated by me in singing this hymn in 
praise of the Supreme Omniscience, may the 
whole universe be soon blest with perfection in 
Wisdom. 


~ —Lord Buddha 


BIMNTARA | 
Bata ea: THTITTE: 
a qtaaat atoratornr = | 
araqarer fanartenar 
a ariseare faAaTaASAT | & I 


qeqnas Heaaaeagaes 

acrat arfa Aataeraq | 
ACTART TATCASAT 

at altars faAaPASAT Il 2 Il 


BING TACPACTAAAT 
afxaarat stazeter | 
iat a: Bama seacrear 
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meat fe ROTA Het HT AAA | 
ar arsit fatzar Ba Aa arar f arsear ii ei 


REALISING THE KASHI WITHIN 


1. The cessation of all mental activities is 
the supreme peace—that is the holiest of all 
holy places of pilgrimage, the Manikarnika (in 
me); the ever-flowing stream of knowledge is 
the pure primeval Ganges (in me); (thus) I 
am that Kashika, of the form of pure con- 
sciousness of Self. 

2. That Paramatman, the One Existence- 
Knowledge-Bliss, upon which is super-imposed 
this magic (of creation), and in which the 
universe of moving and unmoving objects 
shines as the sportive creation of the mind— 
I am that Kashika, of the form of pure con- 
sciousness of Self. 

3. Whose sway extends over the five 
Koshas (sheaths), where Buddhi is Bhavani, 
with Her abode in every human body, where 
the all-pervading Inner-Self, the Witness, is 
Shiva—I am that Kashika, of the form of pure 
consciousness of Self. 

4. In KaAshi, indeed, shines the Effulgent 
One, Kashi (Self) is the bringer of everything 
in the universe to light. He who.has known that 
KAshi has indeed attained KAshi (salvation). 
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5. This body is the Kashikshetra ; the all- 
encompassing Knowledge is the Ganges, the 
Mother of the three worlds ; our devotion and 
faith is Gaya ; the devout meditation on the 
feet of the Guru makes the Prayaga ; the Lord 
of the universe is the Absolute, the Inner-Self, 
the Witness of everyone’s mind. If all these 
dwell in my own body, what other places of 
pilgrimage again can there be? 


—Sankaracharya 


DICAIAAA | 
até 2a Afezarmaeacs 
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FIVE COUPLETS ON THE ATMAN* 


t. I am neither the body, the senses, the 
mind, the ego nor the intellect ; I am beyond 
all ideas of wife, son, land, and wealth ; I am 
the Witness, the eternal, the Internal Self, I am 
Shiva Himself. 

2. A rope through ignorance appears to 
be a snake ; even so, through ignorance of the 
Self is the individualised selfhood of the Atman. 
When told by a person in whom one has faith, 
the illusion disappears and one sees the rope ; 
even so, I realise through the words of the 
Guru, that I am not the individualised soul but 
Shiva Himself am I. 

3. In the Self that is Truth, Knowledge, 
and Bliss, this world shines falsely owing to 
ignorance ; it is not true, even as dreams under 
the benumbing influence of sleep ; the pure, 
infinite, eternal, the One Shiva Himself am I. 

4. Besides me there is naught here ; the 
outer world is really a product of Maya and 
shines in me that am one without a second, 
even as an image shines in a mirror ; therefore 
I am Shiva Himself. 


*There are actually six and not five. 
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5. I am neither born, nor do I grow, nor 
die ; all the qualities born of Prakriti are 
spoken of the body. The agentship etc. are 
but of the Ego and not of the Atman which 
is pure intelligence ; I am Shiva Himself. 

6. I am not born, how can there be birth 
and death to me? I am not Prana, how can 
I hunger and thirst? I am not the mind, so 
whence can there be misery and delusion to 
me? Iam not the doer, so whence can there 
be bondage and freedom to me? 


—Sankardcharya 


fraoTazAy | 


AAAS ATA, 

aq a wae A aA ATAS | 

aa cata alae ast a arz- 
arzraeen: raise MASSA If I 


a a qroredatt at TSA 

a Al Aaaiqa Al WRIT | 
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a & #acrat a A Saal 
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SIX STANZAS ON NIRVANA 


I. I am not mind, intellect, thought, or ego ; 
Not hearing, taste, smelling or sight ; 
Not ether or earth, fire or air. 

I am the soul of Knowledge and Bliss,— 
I am Shiva, I am Shiva. 


I am not that which is called Prana, nor the 
five vital airs ; 
Not the seven components of the body 


Nor the five sheaths ; nor the five organs of 


action. 
I am the soul of Knowledge and Bliss,— 
I am Shiva, I am Shiva. 


delusion ; 
No envy or pride, duty or purpose ; 
No desire, no freedom. 
I am the soul of Knowledge and Bliss,— 
I am Shiva, I am Shiva. 


I have no aversion or clinging, greed or 
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4. I am not virtue or vice, not pleasure or pain ; 
Not sacred word or pilgrimage, not Veda or 
sacrifice ; 
I am not enjoying, enjoyable, or enjoyer. 
I am the soul of Knowledge and Bliss,— 
I am Shiva, I am Shiva. 


5. I have no death or ‘fear, no distinction of 
caste ; . 
No father, no mother, no birth ; 
No friend or relation, no master or disciple. 
I am the soul of Knowledge and Bliss,— 
I am Shiva, I am Shiva. 


6. I am changeless, formless, and through all- 
pervadingness omnipresent ; 
I am not touched by attachment of sense ; 
I am not freedom nor knowable. 
I am the soul of Knowledge and Bliss,— 
I am Shiva, I am Shiva. 


—Sankaracharya 


17 
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THE BOAT OF SUPREME KNOWLEDGE 


1. That which is attained by the mind 
purified by penance, sacrifice, charity, etc., and 
by renouncing everything, even the attachment 
for kingship with the idea that it is worthless— 
that eternal Supreme Brahman am I. 

2. That Truth which is attained by the 
wise, by worshipping a Guru who is a man of 
realisation, tranquil and kind, and by discrimi- 
nating one’s real nature and through deep 
meditation—that eternal Supreme Brahman 
am I. 

3. That which is of the nature of Bliss and 
Consciousness, which is beyond the world and 
bereft of all limitations, and is known only by 
the (last) mental modification (Vritti): “I am 
Brahman,’’ the fourth (i.e., the highest) state 
of consciousness—that eternal Supreme Brah- 
man am I. 

4. That Atman—through the ignorance of 
which appears this multifonm universe, and at 
the dawning of whose knowledge it is imme- 
diately destroyed in toto—which is beyond 
speech and mind, pure and free—that eternal 
‘Supreme Brahman am I. 


260 ALTAR FLOWERS 


fata wa afa aca area: aarfateaarat 
aarata FT | 
DAeMATMA AAT FA I ea facz 
ACATTATEH I & I 
qziaan: aaa fart azrarta 
ea agtata Baz | 
qgiaiaad eqaeacaaed Wt gat fad 
azatenten Il é Il 
gard fa aaaifa de faa aged 


AASIAFAT, | 
facrmrcacyssad Aegea Ge set fac 
AZaTEALEH I I 


qqaraiaeal fan: Garearataattaa4a: 


BATALI: | 
aa a REE Atala I sa face 


azaTTATA NF II 


BOAT OF SUPREME KNOWLEDGE 261 


5. That which is one (without a second), 
which is the fourth state (i.e. the super- 
conscious state) beyond all the three ordinary 
states of consciousness (i.e. the waking, the 
dream and the deep sleep states), and which 
shines in the heart of those in Samadhi when 
all that is in the world has been denied (as not 
being Brahman) by the words of the Shruti, 
“Not this, not this,’’—that eternal Supreme 
Brahman am I. 

6. That, through a particle of whose Bliss 
the whole world is rendered blissful, that which 
shining everything else shines, that through the 
vision of which is seen everything else—that 
eternal Supreme Brahman am I. 

7. hat which is infinite, all-pervading, 
the cause of all, beyond all desires (self- 
contented), Shiva, without attachment, attain- 
able through the symbol ‘Aum,’ formless, 
most resplendent, and deathless—that eternal 
Supreme Brahman am I. 

8. That ocean of Bliss, merged in which 
one no longer sees this world (of manifoldness), 
the effect of ignorance, and which therefore is 
wonderful—that eternal Supreme Brahman 
am I. 
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9g. He -who reads with devotion and 
reverence this hymn which inquires into one’s 
real nature, or hears it daily with a deeply 
concentrated mind, attains Vishnuhood even 
here ; so declares the scripture (Shruti). 

10. He, who having cut off all desires with 
the sword oi knowledge, boards this boat of 
Knowledge Supreme and crosses this ocean of 
relative existence, thereby attaining the abode 
of Vishnu (i.e. Vishnuhood)—he indeed is 
blessed. 


—Sankaracharya 


| FACT | 
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THE SUPREME BLESSEDNESS 


I. What constitute the enjoyable, the 
enjoyer and the enjoyment, in the three 
abodes,'—different from them all am I, the 
Witness, the Pure Consciousness, the Eternal 
Good. 


2. In me alone is everything born, in me 
does everything rest, and in me is everything 
dissolved. J am that Brahman, the second- 
less. 

3. Iam minuter than the minute, I am 
likewise the greatest of all, I am the manifold 
universe. I am the Ancient One, the Purusha 
and the Ruler, I am the Effulgent One, and 
the All-good. 

4. Without arms and legs am I, of un- 
thinkable power ; I see without eyes, and I 
hear without ears. I know all, and am 
different from all. None can know me. I am 
always the Intelligence. 


1. Refers to the threo states viz., the states of wakefulness, 
dream and profound. sleep. 
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5. I alone am taught in the various 
Vedas, I am the revealer of the Vedanta or 
Upanishads, and I am also the Knower of the 
Vedas. For me there is neither merit nor 
demerit, I suffer no destruction, I have no 
birth, nor any self-identity with the body and 
the organs. 
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